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Fyodor Dostoievski observed long ago... 
~... if science is unable to provide for 
people's subsistence, and there is a shortage of 
space, people are going to throw their babies into 
latrines, or eat them. I won't be surprised if they 
do both, especially if science suggests it to them. 
When food becomes scarce and science becomes 
unable to provide for food and fuel, whereas the 
world’s population continues to rise, it will be- 
come necessary to stop the further growth of popu- 
lation. Science says it isn’t your fault nature has 
arranged things that way, and the instinct of self- 
preservation being first and foremost, it follows 
that bables must be burnt. That 1s the morality 
of science. So the burning of babies will become 
habitual. For all the moral principles in man are 
only relative if he must rely on nothing but his 

own strength.” 

(The Notebooks of the Possessed, 
ed. E, Wasiolek, 1968, pp 239-241) 
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WHAT HAPPENED HERE? 


Observant readers will notice that this issue is consider- 
ably smaller than its predecessors. We beg you to bear 
with us through this temporary reduction in size — it 
seems painfully apparent that this gives us the only hope 
of bringing Living Orthodaxy back onto its proper pro- 
duction schedule. Honestly, we aren't trying to pull the 
candy-bar-marketing trick of reducing size rather than 
increasing price! 


Any subscribers who may feel they are getting short- 
changed by the reduction should feel free to drop us a 
note, asking for a complimentary extension of subscrip- 
tion (how much depends on how many issues your sub- 
scription has to run). Honestly, however, we (and many 
thers) feel chat the magazine is dramatically underpriced 
for the amount of material it carries... s0 we apologize 
thar you won't get quite as big a bargain for a while! 


‘An important corollary: the drastically accelarated pro- 
duction schedule means there will not be sufficient time 
for first-class expiration reminders to reach you as we nor- 
mally plan them. Therefore, each group of three expira- 
tion issues (e.g,, the current #86, and forthcoming #87 & 
#88 expirations) will receive only ONE first- class notice, 
all atthe same time (immediately after this issue is mailed). 
Ifyou fail to respond either to that notice, or to the cards 
which will be cucked in with your last couple of issues, 
your subscription will lapse and you will miss out on some 
good material. So... even if your expiration issue is sev- 
eral issues away, please do yourself and us a favor and 
renew NOW. 


How fast is fast? As you can see, this issue is a year behind 
its cover date. We intend and hope and pray and are de- 
termined to be back on schedule by this fall... and that 
means you should expect an issue, on average, about every 
three weeks. That's a staggering schedule in and of itself; 
coupled with the house under construction (see 
centerfold)... ! We need your prayers more than ever! 
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THE LIVES OF THE HOLY SAINTS 
ETHELDREDA, SEXBURGA AND ERMENHILDA OF ELY 
‘St. ErHew rep is CoMMEMORATED ON 23 June AND 17 OctosER 
Sr. SexsurGa is COMMEMORATED ON 6 JuLY 
St. ERMENHILDA 18 COMMEMORATED ON 13 FEBRUARY 


Our holy Mother Etheldreda was born at Exning 
in Suffolk to the good King Anna of East Anglia and 
his wife Hereswytha, the sister of the abbess St. 
Hilda. King Anna and his wife had two sons, Adulph 
and Jurmin, and five daughters — Etheldreda, 
Sexburga, Ethelburga, Saethryda and Withburga— 
allofwhom arecounted as saints ofthe Church. After 
the death of Anna in battle against the pagan King 
Penda of Mercia in 654, his wife received the monas- 
tic tonsure and went to live in a monastery near 
Paris, 

In about 652 Etheldreda was given in marriage 
by her father to Tondbert, the alderman of the South 
Gyrwas, who gave her the Isle of Ely as a dowry. He 
was at that time 16 years old, and she 30, But 
‘Tondbert soon died, leaving Etheldreda still a virgin, 

‘The saint then entrusted her estate toher faithful 
steward Ovin, and prepared to receive the monastic 
tonsure. However, her uncle Ethelwold wanted her to 
marry King Egrith of Northumbria. Again, she sub- 
mitted to the marriage, but remained a virgin. King 
Egfrid made great efforts to persuade her to change 
her mind. St. Wilfrid, Metropolitan of York, who was 
aconfidant of the virgin, told the Venerable Bede that 
the king had promised to give him land and money if 
only he could persuade the queen to consummate 
their marriage. St. Wilfrid, however, encouraged the 
queen in her determination to remain celibate de- 
spite her marriage. Eventually, after twelve stormy 
years of this strange unconsummated marriage, 
Egfrid acceded to his wife's repeated requests and 
allowed the holy virgin to receive the monastic ton- 
sure in 671 at the hands of St. Wilfrid in the monas- 
tery of Coldingham. The abbess of the monastery at 
that time was St. Ebba. 

That Wilfrid’s conduct in the matter was blam- 
able was felt even by his most devoted admirers. His 
disciple, Eddi, maintains a prudent and complete 
silence as to the intervention of his master in the 
matter. 

Despite his permission, the king changed his 
mind and set out for Coldingham with the intention 
of bringing Etheldreda back. The Abbess Ebba, 
realizing that she would be unable to resist the 
violence of her nephew the king, counseled thenewly- 
tonsured queen-nun to flee. Thomas of Ely writes: 


St. Etheldreda 


“The Queen, going forth secretly with two handmaids 
of God, Sewenna and Sewara, came to a lofty hill 
situated not far from the monastery, which she 
ascended [Colbert's Head]. There, the sea, leavingits 
natural channel and pouring its waters abundantly, 
surrounded the hill on which the holy virgins had 
taken refuge; and so, we are told by the inhabitants 
of the place, for seven whole days while they contin- 
ued in prayer and fasting the tide protected them. 
What is still more wonderful — forgetting its natural 
ebb, it tarried there as long as the king remained. 
And 60, the handmaiden of Christ, secured on her 
rocky eminence, escaped the wrath of the king and 
suffered no harm from him.” Egfrid then withdrew 
and took another wife, Ermenburga. 

Continuing on her journey to Ely, Etheldreda 
lay down in a quiet resting place sprinkled with 
flowers of many colors and fresh with sweet scented 
grasses. On awaking, she found that herstaff, which 
she had fixed in the ground at her side, dead and 
dry, had put forth branches clothed with green bark 
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St. Chad Preaching 


and bearing leaves. She then left it in the ground, 
and it grew to become a large ash tree. The place 
where it grew came to be called Etheldreda’s Stow. 
Passing on through Winteringham end Alftham, 
where she built a church, the saint came to her 
domain of Ely in 672. 

At first the saint wanted to rebuild the half- 
ruined church built by St. Felix at Cratendune. But 
then she decided to build a new monastery a mile 
away, near theriver, where the cathedral now stands. 
‘The foundation was laid in 673. It was financed by 
her brother King Adulph, and the architect was St. 
Wilfrid. When it was completed, St. Wilfrid installed 
her as the first abbess. 

She was like a mother to her nuns, training them 
by the good example she herself provided of the 
monastic life. The Venerable Bede writes that she 
had only one meal a day, was a great lover of solitary 
prayer, and wore woolen garments. She would sel- 
dom bathe except on the eves of great feasts, and then 


she would first bathe all the others in the convent, 
and wait on them as a servant, before washing 
herselflast, Men and women of noble families would 
place themselves under her guidance, and bring their 
children to the monastery for their education. 

One of the chiefof these was Owen, or Ovinus, her 
major-domo, an East Anglian lord, aman of faith and 
amiable disposition, who had been attached to her 
from the cradle, had accompanied her from East, 
Anglia to Northumbria, and had no desire to remain 
in the world after her and without her. He aban- 
doned his honors and possessions and, putting on a 
poor man’s dress, went with a mattock and axe on his 
shoulder, and knocked at the door of the monastery 
where Abbot Cedd lived, at Lastingham, on the 
Yorkshire wolds. “I come here,” he said, “to seek not 
rest, as some do, but work. I am not worth much for 
meditation or study, but I will do as much manual 
labor as you like; and while the bishop reads in his 
cell, I will take care of the work outside.” St. Cedd 
(commemorated 7 January, died in 644) was succeeded 
by his better-known brother, St. Chad (or Caedda, 
commemorated 2 March, Bishop of Lichfield, who 
reposed in 672). It appears that after the repose of St. 
Chad, the holy Owen returned to his mistress at the 
convent at Ely, there to end his days. The stump of 
across, with an inscription stating that Owen raised 
it for the good of his soul, was disinterred near theend 
of the XIXth century, and is now kept in the south 
aisle of the nave of Ely Cathedral. Owen isnumbered 
among the saints, and commemorated on 4 March. 

St, Etheldreda speedily found herself at the head 
of one of those remarkable double monasteriesofmen 
and women, which were not uncommon in Saxon 
times. She gave her disciples, men and women, 
during the seven years she passed at their head, an 
example of all monastic virtues, and especially of zeal 
in fasting and prayer. 

The saint prophesied not only that she herself 
would die of the plague, but also the number of those 
in the monastery who would die of the same disease. 
She was afflicted by a large tumor growing on her 
throat, for which she earnestly thanked God, say- 
ing: “I know for certain that I very much deserve to 
be afflicted with this suffering in my neck, for in my 
youth I adorned myself with many neck-chains, and 
now I think God in His justice is cleansing me of my 
sin. For now I have this swelling which shines 
instead of the gold, and this scorching heat instead 
of the sparkling gems.” There was a certain doctor 
there by the name of Cynefrith, who lanced the 
tumor; and for a time the saint’s condition im- 
proved. But the pain returned, and on the third day, 
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June 23, 679, she reposed in peace. She was buried, 
as she had commanded, in the cemetery in a plain 
wooden coffin. 


Our holy Mother Sexburga was another daughter 
of King Anna and a sister of St. Etheldreda. She 
married King Erconbert of Kent, from whom she had 
two sons, who later became kings of Kent in succes- 
sion to their father, and two holy daughters, Ereongota 
and Ermenhilda. It was she who moved her hus- 
band, whose zealousness for the spread of the Gospel 
was already evident, to destroy the last remaining 
idols in his kingdom. 

Her husband died in 664. As soon as her son 
Egbert was old enough to reign, in 668, St. Sexburga 
resigned the regency and, taking the monastic veil 
from the hands of Archbishop Theodore of Canter- 
bury, she founded a monastery at Minster-in-Sheppey. 
“When the monastery had been built,” we read in an 
Old English manuscript, “an angel of God came in a 
vision of the night and announced to her that in time 
a heathen people would conquer this nation of ours. 
She had then held the kingdom for thirty years to 
deliver it to her son Hlothere. And she bought from 
him his share of the district, Sheppey, so that it 
should be free for the uses of the monastery as longas 
Christianity would be maintained in England. And 
she obtained from Rome a blessing for those who for 
the service of God undertook the charge [of the 
monastery].” This monastery was located on an 
island at the mouth of the Thames, separated from 
the mainland by that arm of the sea in which St. 
Augustine of Canterbury had baptized ten thousand 
Saxonson Christmas Day in 579. She there served as 
abbess of a community of seventy-seven nuns, until 
she learned that her sister St. Etheldreda, having 
fled her husband and taken refuge in the marshes of 
their native country, had there formed on the alder- 
grown islet of Ely an asylum for souls determined to 
serve God in solitude and virginity. 

She then determined toreturn to her owncountry 
and become a simple nun under the guidance of her 
sister. “Farewell, my daughters,” she said to her 


companions, who were gathered around her; “I leave 
you Jesus for your protector, His holy angels for 
companions, and one of my daughters for superior ... 
Igo to East Anglia where I was born, in order to have 
my glorious sister Etheldreda for my mistress, and to 
take part immediately in her labors here below, that 
I may share her recompense above.” She was re- 
ceived with enthusiasm at Ely; the whole community 
came forth to meet her, and the two sister-queens 
wept for joy when they met. They lived together 
afterwards in the most tender union, rivaling one 
another in zeal for the service of God. 


In 679, on the death of her sister Etheldreda, 
Sexburga became abbess of Ely. In 695 she wanted to 
translate the relics of her holy sister into the church. 
She sent the monks to look for a suitable stone for a 
coffin, for in the fen-country of East Anglia there are 
few hewn stones. They rowed to Grantchester, and 
God immediately granted them success; for, coming 
toasmall, abandoned town, they found near the town 
walls a white marble coffin of exquisite workman- 
ship, covered with a lid of the same kind of stone. 
Giving thanks to God, they brought it back to the 
monastery, 

When the grave was opened, the body of St. 
Etheldreda was found to be completely incorrupt, as 
if she had died that very day. The doctor Cynefrith 
removed the veil covering her face, and found to his 
astonishment that the incision which he had made in 
the tumor had healed up, leaving only a slight scar. 
The linen in which the body had been buried was also 
as if new, At the touch of it, many demons were 
expelled and diseases healed. Also, the coffin in 
which she had originally been buried was reported to 
have cured people with diseases of the eyes who 
pressed their eyes to it. After washing the virgin’s 


body and clothing it in new garments, they brought it 
into the church and laid it in the coffin which had 
been brought. It was found to fit her exactly, with the 
stone hollowed out at the head, as if made for the 
head of the holy virgin. 

The translation of the relics of St. Etheldreda 
took place on July 6, 695. On the same day some four 
years later, St. Sexburga died. She was succeeded by 
her daughter St. Ermenhilda, who had married King 
Wulfhere of Mercia and borne him a son, Kenred, and 
a daughter, St. Werburga. 

She used all the influence which her husband’s 
love gave her to extirpate the last vestiges of idola- 
try in the country, which had been the center and 
last bulwark of Anglo-Saxon paganism. The ex- 
ample of her virtues was the most effectual of ser- 
mons, and it was, above all, by her incomparable 
sweetness and pity for all misfortunes, and her 
unwearied kindness, that she touched the hearts of 
hor subjects the most. Like her mother, it was her 
desire to offer herself entirely to God, to Whom she 
had finally led back her people. 

Immediately after Wulfhere’s death she becamea 
nun at Minster-in-Sheppey under her mother 
Sexburga. When her mother went to Ely, she became 
abbess at Minster; and when her mother died, she 
succeeded her as abbess at Ely. The local chronicle 
affirms that it was not her birth, but her virtues, and 
even her love of holy poverty, which made her pre- 
ferred to all others. She showed herself worthy of 
their choice; she was less a superior than a mother. 
After a life full of holiness and justice, she died on 
February 18 in an unknown year. Her body was 
buried beside those of her mother and aunt, in the 
church of the great abbey. 


1n869, one of the Danish invaders tried to take hold 
of the pall which covered the still incorrupt body of St. 
Etheldreda and struck the marble tomb with his battle- 
axe. But a splinter flew back from off the ground and 
entered his eye, and he fell dead. Attthis, the others left 
the tombs of the other saints, which they were thinking 
of violating, and fled. 

During the tenth century, the monastery of Ely was 
restored, and priests were introduced from other re- 
gions to celebrate the Divine services. “One of these,” 
writes William of Malmesbury, “being more presump- 
tuous than the rest, tried —not, I think, with an honest 
mind —to stir up his fellows to make themselves more 
certain about the incorruption of the virgin's body. 
These placed before themselves the danger of the 
matter, but he approached. First he put a candle 
through the hole which the blow of the Dane had made 
and put it next to the virgin, trying as best he could to 
search out everything, Then he tried to draw tohimself 
the clothes with which the holy body was wrapped. And 
he had already drawn apart through, when the virgin, 
angered that her naked body should be seen by a good- 
for nothing, violently pulled back the clothing into the 
tomb, so that he was thrust onto the earth on his back. 
Because of this he was ever after weak, and even 
suffered somewhat from amentia, The hole was filled 
with stone and cementby St. Ethelwold the bishop, who 
threw out the prierts and introduced monks.” 

In 1106 the bodies of Saints Etheldreda, Sexburga, 
Ermenhilda and Withburga were translated again. 

Miracles continued to take place at the shrines of 
these saints, We shall describe one of them. In the 12th 
century there was a man who vowed that if he were 
restored to health he would become a monk. On being 
restored to health he was going to fulfill his vow, but 
was accused of seeking to escape retribution for certain 
robberies. On beingimprisoned in London, he fervently 
prayed to Saints Benedict and Etheldreda, It is said 
that they appeared to him, and at St. Benedict's touch 
his chains fell away. On hearing about the miracle, 
Queen Matilda ordered that the case be investigated 
Eventually the man was released and became a monk 
in Ely, where the broken chain hung as witness to the 
intercession of the saints. 

The incorrupt left hand of St. Etheldreda can still 
be seen in the Roman Catholic church in Ely. 

Holy Mothers Etheldreda, Sexburga and 
Ermenhilda, pray to God for us! 

Compiled from The Venerable Bede, Ecclesiastical History; Abbot 
Acelfric, Life of St. Aethelthryth (10th century); William of Malmesbury, 
Gesta RegumAnglorum and Gesta Pontificum Anglorum (MS Lambeth 
427; 10th century); Liber Eliensis; David Farmer, Oxford Dictionary 
of Saints; Trevor Bevis, Fenland Saints and Shrines (March: Westrydale 
Press, 1981) by Vladimir Moss; with further materials incloding 
ilustration) supplied from S. Baring-Gould, Lives of the Saints 
(Edinburgh, 3rd edn., 16 vols., 1914). 
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THE GOSPEL PARABLES 
A Commentary for the Twentieth Century 
by The Rev. Fr. Victor Potapov 
to appear serially in Living Orthodoxy 


Introduction 


Since the time of the primitive Christian Church, 
a story told by Jesus Christ as an illustration of His 
teaching has been called a parable (in Greek, 
“parabolé”). At the root of the Greek word “parabolé” 
is the idea of comparison. A parable is a kind of 
“expanded metaphor,” a comparison; an illustration 
of the spiritual based on an example from the every- 
day. It is characteristic of the eastern cast of mind to 
speak and teach in the form of comparison; it is 
characteristic of it to express itself by means of 
riddles, which stimulate inquisitiveness and dispose 
one toward reflection. It is necessary to understand 
a parable as a kind of utilization of symbols, that is, 
images, taken from earthly realities, in order to 
designate by them realities divinely revealed and in 
need of a profound explanation in the majority of 
cases, In His parables, Christ not infrequently took 

ples from nature or from social, economic and 
religious life contemporary to Him. 

The Savior set forth His teaching in the form of 
proverbs for several reasons. He spoke of profound 
spiritual truths, which were not easy for Hishearers to 
comprehend. But a concrete and vivid story, drawn 
from life, could long be remembered, and a man, trying 
tounderstand the meaningof this story, couldreflecton 
it, delve deeply into its content and, in this manner, 
gradually understand the wisdom concealed init. Jesus 
Christ also used parables partly in order to conceal the 
true meaning of His words, and to create the impres- 
sion ofadoublemeaning, in order toconceal for the time 
being that which it behooved Him to disclose. The 
Church, which Christ intended to create, differed so 
sharply from all that was expected of the Messiah, that 
He had tobe extraordinarily reserved and careful. And 
therefore, He made use of parables in order toillustrate 
the true origin, development, mixed character and 
completion of the Church or Kingdom, which to our 
understandingseems very simple, but which presented 
itself as a riddle to the contemporaries of Jesus. More- 
over, people who did not fully understand the teaching 
of Christ could misinterpret it in their own way, spread- 
ing it in a distorted form. The parables preserve the 
purity of Christ's teaching by clothingiits content in the 
form of a concrete narrative. 

Yet another advantage that parables have over 
direct instruction is that they not only contain the 
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general Divine law, but they demonstrate its a} 
ability in both private and public life. Christ 
parables are also remarkable in that they have notin 
the least lost their clarity, actuality and beauty, 
despite the passing of centuries and the fact that 
they were spoken in another civilization, in another 
tongue. The parables are living witnesses of the 
close unity which exists between the spiritual and 
the physical worlds, between the inner cause and its 
manifestation in life. 

jooks and words, created quite recently — 
yesterday and the day before,” writes Protopresbyter 
Alexander Schmemann, “have become outdated, have 
fallen into non-existence. ‘They no longer say any- 
thing to us; they are dead. But these ingenuous 
stories, so simple in appearance, live on, full of life. 
We listen to them — and it is if something happens 
with us, as if someone has glanced into the very 
depth of our life and said something — which relates 
only to us, to me (‘Sunday Talks”). 

Ifwe remove ourselves to the biblical and eastern 
milieu, in which Jesus taught, and take into account 
His method of progressively instructing His teach- 
ing, it becomes easier to interpret the parables. 
‘Their traditional themes, which are easily grasped 
by listeners, have their roots in the Old Testament 
and therefore are already saturated with a rich 
content when Jesus Christ turns to them. The 
parables received a special perfection and beauty on 
the lips of the God-Man. 

As a literary work, the Gospel parable is one of 
the most capacious literary genres. In one parable, 
consisting of a few lines of typographical text, so 
much can be said that it suffices afterwards for 
millennia. In the parable of the prodigal son, for 
example, there is present in a few lines a colossal, 
generalized experience of life, thanks to which we 
may apply a particular — or 
so it would seem — case to 
thousands ofcasesin all times 
and with all peoples. 

‘When interpreting a 
able it is important to distin- 
guish between essential de- 
tails and accidental details 
necessary for constructing the 


story. Usually, each parable demonstrates one defi- 
nite truth, and therefore one should not attempt to 
find a lesson in each of its details. Christ made use 
of diverse parables in order to illustrate one and the 
same truth. Sometimes one and the same parable 
indicates several truths to us. 

Most of the parables are Christ-centered. What 
ever character a parable-allegory might bear, in the 
end the central personage must personify most often 
the Heavenly Father or Christ Himself — either in 
His historical mission, or in His future glory; when- 
ever two main personages are spoken of, they are the 
Father and the Son. Truly, the Father's love, evi- 
denced tomen by the sendingof His Son, isthe main 
revelation brought by Jesus. The parables serve 
Him, showing the ultimate completion, given through 
a new kingdom, of God's plan for the world. 

‘The number of parables fluctuates from 27 to 60. 
What one calls a parable, another calls a metaphor. 
It is possible to divide them in accordance with the 
three periods of the Savior’s earthly preaching. To 
the first group belong the parables told by Christ 
soon after the Sermon on the Mount, in the period 
between the second and third Passovers of His public 
ministry. In these initial parables, the conditions for 
spreading and strengthening the Kingdom of God or 
the Church among men are spoken of. Here belong 
the parables of the sower, of the tares, of the seed 
growing secretly, of the mustard seed, 
of the pearl of great price, and others, 

The second group of parables was 
told by the Lord toward the end of the 
third year of His earthly preaching. In 
these parables the Savior told of God’s 
endless lovingkindness toward repen- 
tant people, and He set forth diverse 
moral precepts. Here belong the 
parables of the lost sheep, of the prodi- 
gal son, of the unmerciful servant, of 
the good Samaritan, of the fool-hardy 
rich man, of the wise builder, of the 
unrighteous judge and others. 

In His last parables, set forth not 
long before His Passion on the Cross, 
Christ speaks of God’s grace and of 
man’s accountability before God, and 
He also foretells of the punishment 
that will befall unbelievers, of His sec- 
ond coming, of the dread judgment, of 


the reward for therrighteous, and ofeternal life. Into 
this last group enter the parables of the fruitless fig 
tree, of the wicked husbandmen, of the great supper, 
ofthe talents, of the ten virgins, of the laborers in the 
vineyard, and certain others. 

In the first group of parables, Jesus Christ sets 
forth His teaching on spreading the Church or the 
Kingdom of Heaven among men. By these names one 
should understand Christ's Church on the earth, 
which at first consisted of the twelve apostles and 
Christ’s closest disciples; but after the descent of 
the Holy Spirit on the apostles on the day of 
Pentecost it began to spread quickly to the various 
lands in which the apostles preached. According to 
its spiritual essence, Christ's Church is not limited 
by any territory, nationality, culture, language or 
other outward indications, for God's grace penetrates 
and abides in men’s souls, illumining their mind and 
conscience, directing their will toward good. People 
who have become members of Christ’s Church are 
called “sons of the Kingdom” in the parables, in 
contradistinction to unbelievers and unrepentant 
sinners who are called “sons of the Evil One” by 
Christ, The conditions for spreading and strength- 
ening the Kingdom of God in men are related in the 
parables of the sower, of the tares, of the seed 
growing secretly, of the mustard seed, of the leaven, 
and of the treasure hidden in the field. 


FOLLOWING CHRIST IN A VIOLENT WORLD 
by Jim Forest 


We live in the century of Auschwitz and 
Hiroshima, Babi Yar and Dresden, Coventry and 
Sarajevo, Cambodia and Somalia —all places whose 
blood-stained names remind usof the dark side of our 
God-given freedom. We are free to choose murder or 
healing, violence or nonviolence, neglect or engage- 
ment, indifference or love, ideology or compassion, 
hell or heaven. 

Inthinking about what such zones of killing teach 
us about ourselves, perhaps the most shocking dis- 
covery is that it isn’t only psychopaths who are 
dangerous. The worst crimes of history would have 
been impossible without the collaboration of ordi- 
nary people following orders. 

“It wasn’t I who persecuted the Jews,” said Adolf 
Eichmann, administrator of Nazi death camps, at his 
trial. “That was done by the government.” He saw 
himself simply as a civil servant doing his duty. 
“Obedience has always been praised as a virtue,” he 
said. “I accuse the rulers of abusing my obedience.” 
During his trial, psychiatrists said they found 
Eichmann perfectly sane. 

Noless strikingisour talent torationalizekilling. 
We rarely commit sins without first convincing our- 
selves the sin is necessary, and isn't actually a sin at 
all but rather something honorable, ethical, even 
virtuous. 

‘The person trying to find what it means to follow 
Jesus Christ in a world in which structures of vio- 
lence claim the obedience of so many cannot help but 
find the search arduous. While the Gospel makes 
clear that we are required to love our enemies and to 
forgive those who trespass against us, it is equally 
clear that for centuries the vast majority of Chris- 
tians have taken an active part in their nations’ wars. 
Not only lay people but most bishops and priests have 
actively supported their particular nations’ military 
policies. 


But it was not always so. 

From the time of the Apostles to the end of the 
second century, we find no sign of Christian partici- 
pation in military service, but rather many accounts 
of Christians refusing to serve in the army. 

In acriticism of Christians written by the pagan 
scholar Celsus in 173 AD, Christians were sharply 
condemned for what today would be called conscien- 
tious objection. “If all men were to do as you (Chris- 
tians] do,” wrote Celsus, “there would be nothing to 
prevent the Emperor from being left in utter solitude, 


and with the desertion of his forces, the Empire 
would fall into the hands of the most lawless 
barbarians.” 

Defending the Church, Origen responded, “Chris- 
tians have been taught not to defend themselves 
against their enemies; and because they have kept 
the laws that command gentleness and love of man, 
they have received from God that which they would 
not have achieved if they were permitted to make 
war, though they might have been quite able to do 
so.” (Contra Celsum, 3, 8) 

‘The Christian refusal of military service, Origen 
said, did not indicate indifference to social responsi- 
bility, but response at the spiritual and transcendent 
level: “The more devout the individual, the more 
effective he is in helping the Emperor, more so than 
the soldiers who go into the lines and kill all the 
enemy troops they can. (...) The greatest warfare, in 
other words, is not with human enemies but with 
those spiritual forces which make men into enemies.” 

In the same century, Justin Martyr wrote along 
similar lines: “We who were filled with war and 
mutual slaughter and every wickedness have each of 
us in all the world changed our weapons of war (...) 
swords into plows and spears into pruning hooks.” 
(Trypho 110) “We who formerly murdered one an- 
other,” he wroteon another occasion, “now not only do 
not make war upon our enemies but, that we may not 
lie or deceive our judges, we gladly die confessing 
Christ.” (I Apol. 39) 

Late in the second century we find St. Clement of 
Alexandriacallingon those not yet brought to Christ's 
Church to enlist “in an army without weapons, with- 
out war, without bloodshed, without wrath, without 
stain — pious old men, orphans dear to God, widows 
armed with gentleness, men adorned with love. Ob- 
tain with your wealth as guardians of body and soul 
such as these whose commander is God.” (Protrepticus 
11, 116) “Ifyou enroll as one of God's people, heaven 
is your country and God your lawgiver. And what are 
His laws? You shall not kill, you shall love your 
neighbor as yourself. To him that strikes you on the 
one cheek, turn to him the other also.” (Protr. 10) “In 
peace, not in war, we are trained,” he wrote in a basic 
‘catechetical text. (Paedogogus 1, 12) 

Central to these and similar writings from the 
early Church is the conviction that we are, through 
baptism, people under the rule of God, obeying the 
rulers of this world only insofar as their regulations 
are not in conflict with God’s law. As St. Euphemia 
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stated at the beginning of the fourth century, “The 
Emperor's commands and [those of anyone in author- 
ity] must be obeyed if they are not contrary tothe God 
of heaven. If they are, they must not only not be 
obeyed; they must be resisted.” 

‘The historical context in which the early Church 
lived its faith was the Roman Empire, which periodi- 
cally persecuted Christians on the grounds that their 
religion placed them outside the law. It was taken for 
granted within the Church that the believer wouldn't 
become a soldier of a power that in countless ways 
violated God’s law. In the Church in Asia Minor in 
the early fourth century, it was declared: “Let a 
catechumen... ifhe desire to be a soldier, either cease 
from his intention, or if not, let him be rejected. For 
he has despised God by his thought and, leaving the 
things of the Spirit, he has perfected himself in the 
flesh, and has treated the faith with contempt” (Tes- 
tament of Our Lord, II, 2, cited in It is Not Lawful for 
Meto Fight). One finds similar declarations in other 
parts of the Church throughout the Empire. 

Those who came to Christian faith while in the 
army were told they must never take anyone's life. 
“Anyone who has received the power to kill...in no 
case let him kill, even if he has received the order to 
kill,” stated the Canons of Hippolytus of the Church 
in Egypt in the mid-fourth century. (Within the 
Empire soldiering was a lifetime career. One either 
entered the army as a young man or wasborn into the 
military profession because one’s father was a soldier.) 

Anyone guilty of killing another person was sub- 
ject to grave penances and prolonged exclusion from 
the Bucharist. The Canons of Hippolytus stated: “If 
anyone has shed blood, let him not take part in the 
{eucharistic] mysteries, unless he has been purified 
by a punishment, by tears and groans.” 

There is no evidence of Christian participation in 
warfare during the first two centuries of the Chris- 
tian era though, beginning in the late second century, 
there are indications of soldiers who had been bap- 
tized. The oldest known Christian grave marking 
indicating the deceased had been in the army dates 
from 197. 

Other records survive of Christians being 
martyred for their refusal to accept military service 
in a period when other Christians were willing to 
accept conscription. For example, in 295, a young 
Christian, St. Maximilian, was brought before the 
Roman Proconsul, Dion, in North Africa. His testi- 
mony is recorded in the ancient Acts of the Saints — 

“Twill not bea soldier of this world,” St. Maximilian 
said, “for I am a soldier of Christ.” “But there are 
Christians servingin the army,” the Proconsul replied. 


“That is their business,” said Maximilian. “I tooam a 
Christian, and cannot serve.” Condemned to death, 
he proclaimed, “God lives!” 

‘Ageneration later we find St. Martin of Tours, an 
army officer who converted to Christianity, applying 
for discharge. “I am a soldier of Christ,” he declared. 
“To fight is not permissible for me.” As his request 
was made on the eve of a battle, Martin was accused 
of cowardice. He volunteered to face the enemy 
unarmed. Martin was discharged, and later in life 
became a bishop. 

‘Throughout the first three centuries, Christians 
were often the object of violent persecution. Quite 
apart from the demands of the Gospel, it is hardly 
surprising they did not join the very forces which 
were often responsible for their own persecution. 

With the Edict of Milan in 313, the Emperor 
Constantine lifted the persecution againstthe Church. 
Christianity soon became the most favored religion of 
the empire, in time the only legal religion. Though he 
only came to baptism on his deathbed, Emperor 
Constantine regarded himself for many years as 
guardian of the Church. It was he who convened the 
Ecumenical Council of Nicea. 

The relationship between the Church and state 
was drastically changed. Before Constantine, Chris- 
tians had, in effect, been barred from the army. 
Within a century of Constantine's death, all non- 
Christians were excluded from the army, As St. 
Jerome wrote from Bethlehem, “When the Church 
came to the princes of the world, she grew in power 
and wealth but diminished in virtue.” 

For sixteen hundred years, only monks, priests 
and iconographers have been seen as having a voca- 
tion which, of its nature, bars them from being a 
soldier. (Until this century the possibility of women 
serving in the army didn't arise.) 

Late in the fourth century the foundations of the 
just war theory were laid by St. Ambrose of Milan and 
St. Augustine of Hippo. While both maintained the 
traditional view that the individual Christian was 
barred from violence on his own behalf, they pro- 
posed that armed defense of one’s community was a 
different matter. Yet even for the soldier, Christ's 
command to love one’s enemies remained and, they 
said, should be the driving force in war. We may 
wonder how it is possible to love an enemy in the 
context of life-and-death combat. Nonetheless love of 
enemies, even on the battlefield, was recognized as 
fundamental to Christian life by the early developers 
of the just war doctrine. 

Development of the just war doctrine occurred in 
the west, with its most evolved formulation happening 
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only long after the Great Schism. Such reasoning made 
possible the Crusades: religiously-j military 
campaigns of the western Church under which Mos- 
lems and Jews, as well as many Christians of the 
eastern Church, suffered greatly. 

Under the terms of the just war theory, a war could 
beconsidered just only ifdeclared asallast resortby the 
state, fought for a just cause, with the burden of guilt 
clearly on one side, undertaken with a just intention, 
employing just means, and respecting the lives of the 
innocent and of noncombatants. (Just war doctrine was 
honored far more in the breach than in the observance. 
It is only too obvious that few if any wars ever satisfied 
allsuch conditions, but modern war especially discards 
many ofthe limitations, most strikingly in the killing of 
massive numbers of noncombatants. The indiscrimi- 
nate slaughter characteristic of modern war helps 
explain growing Christian opposition.) 

Despite the gradual acceptance of military service 
that followed Constantine's actof peace with theChurch, 
Christianity and war have never been happily joined, 
nor has there ever been a period in Christian history 
without its nonviolent witness, nor a time without 
teachers of Christianity as a way of love rather than 
coercion. 

Late in the fourth century, St. John Chrysostom 
compared the violent with wolves: ‘It iscertainly afiner 
and more wonderful thing to change the mind of en- 
emies and bring them to another way of thinking than 
to kill them, especially when we recall that [the dis- 
ciples) were only twelve and the whole world was full of 
wolves... We ought then to be ashamed of ourselves, 
we who act so very differently and rush like wolves 
upon our foes. So long as we are sheep we have the 
victory; but if we are like wolves we are beaten, for then 
the help of the shepherd is withdrawn from us, for He 
feeds sheep, not wolves.... This mystery [of the Eucha- 
rist] requires that we should be innocent not only of 
violence but of all enmity, however slight, for it is the 
mystery of peace.” 

‘Three centuries later, St. Maximus the Confessor 
struck a similar note: “But I say to you, the Lord says, 
‘love your enemies, do good to those who hate you, pray 
for those who persecute you.’ Why did Christ command 
these things? So that He might free you from hatred, 
sadness, anger and grudges, and grant you the greatest 
possession of all, perfect love, which is impossible to 
possess except by the one who loves all equally in 
imitation of God.” 

Itis striking that the first two saints canonized by 
the Russian Orthodox Church were Boris and Gleb, 
sons of Prince Vladimir. The brothers refused to use 
violencetodefend themselves froman ambitious brother. 


‘They preferzed ‘to follow Christ’s example by accepting 
an innocent suffering and death,” writes the historian 
Nicholas Zernov. 

“The Russian people were profoundly stirred by the 
conduct of the young princes,” Zernovcontinues. “Their 
behavior had no precedent in the history of the Church. 
‘The bishops, sent to Russia from Byzantium, thought 
the action of the two youths was foolish, but such was 
not the verdict of the Russians themselves. They de- 
clared that the voluntary death of the brothers was a 

genuine Christian action, a fulfillment of Christ's com- 
tmandment to resist evil by good. The hierarche, under 
pressure of public opinion, had to give up their opposi- 
tion, and Boris and Gleb were the first Saints canonized 
by the Russian Church (1020). They remain at the 
present time among the most beloved members of the 
Christian family of the Russian people, and their 
example never fails to excite warm admiration. Boris 
and Gleb were not called martyrs, for they did not die 
in defense of their faith; they are called instead by the 
name of Passion-Bearers'... 

“The story of Boris and Gleb shows that the seeds of 
the Christian religion fell on fertile soil in Russia, and 
that thenation accepted wholeheartedly the new teach- 
ing. Italsoreveals that Christianity was understood by 
Russian people neither as a system of doctrines nor as 
an institution, but primarily as a way of life.” (The 
Russians and Their Church, St. Vladimir's Press, 
Crestwood, NY, 1978; pp 8-9) 

It is sad to think how remote such an understand- 
ing of the Gospel is from many baptized people in our 
own age. But the stress on mercy that is central to 
Orthodox spirituality and liturgical life always helps 
move us in the direction of love for those around us, 
even those in whom the image of God has become 
almost completely hidden. 

On the Last Day, mercy will be given to the merci- 
ful. “Come you blessed of my Father and inherit the 
kingdom prepared for you from the foundation of the 
world. For I was hungry and you gave me food, thirsty 
and you gave me drink, naked and you clothed me, a 
stranger and you brought me home, sick and you cared 
forme, aprisoner and you came tome.” (Matt. 25:34-36) 


to the Russian C} 
Reprinted from Occasional Paper, newsletter of the Orthodox 
Peace Fellowship (number 16, Great Lent, 1999): 
Kanisstraat 5 


e-mail (internet): peacemedia@gn.ape.org 
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FURTHER TROUBLES ON MOUNT ATHOS 


On Tuesday, 15 February 1994, the Patriarchate of 
Constantinople sent a telegram to the Sacred Commu- 
nity of the Holy Mountain Athos informing that a Patri- 
archal Exarchia would arrive in Karyes on Thursday 17 
February. According to newspaper reports and pub- 
lished statements issued both by the Patriarchate and 
the Holy Community, the following transpired: 

‘The First Secretary of the Patriarchal Synod, Metro- 
politan Meliton of Philadelphia, had promised that no 
Exarchia would visit the Holy Mountain until a new civil 
governor had been appointed and sworn in. Since the 
change of government in Greece last fall (1993), there has 
been no civil governor on the Holy Mountain. 

‘This telegram from the Phanar was taken by the 
Holy Community not only as a breach of promise, but as 
an attempt to interfere in the scheduled Fifth Extraor- 
dinary Double Synaxis of Abbots and Representatives 
of the Holy Mountain, which was to discuss two issues 
which have for some time now strained relations be- 
tween the Holy Mountain and the Patriarchate: the 
dialog with the Vatican and the Monophysite: 
plight of Slavic monasticism on the Holy Mountain. 

Specifically, the Double Synaxis was to discuss the 
Balamand Agreement reached by the theological dialog 
with the Papists in July 1993 [in which the ecumenist 
“Orthodox” to all intents and purposes denied any 
significant theological distinction between Orthodox 
and heterodox Christianity —ed.]. The Holy Commu- 
nity had sent aletter to the Patriarchate demonstrating 
how this agreement contradicts the Orthodox Church’s 
teachings as expressed by the Holy Fathers and the 
Ecumenical Councils. Alsoon the agenda was the series 
of letters from Patriarch Bartholomew demanding the 
expulsion from Mount Athos of three monks of Slavic 
origin, 

‘There were further rumors that the Patriarchal 
Exarchia intended to install Greek abbots at the Monas- 
teries Hilandar and Zographou, where the divine ser- 
vices are celebrated in Church Slavonic and the brother- 
hoods are of Serbian and Bulgarian origin, respectively. 
A news report from Mount Athos pointed out how all 
these problems would present a headache for the Greek 
government, and concluded: 

“We ought to remember that something similar 
happened about two years ago, when the Patriarchal 
Exarchia, with the assistance of the civil administra- 
tion of the Holy Mountain, expelled within a few hours, 
and with minimal proceedings, four Russian Ameri- 
cans from the Russian Skete of Prophet Elias, where 
subsequently four Greek monks moved in with an 
archimandrite, a former army chaplain, at their head. 
‘This case is still in the Greek and international courts, 
and has caused considerable trouble in Greece, espe- 
cially for the former government” [Op808080o Tuxoo, 
25 Feb. 1994]. 

In the days that followed, the Patriarchal Exarchia, 
comprised of Metropolitans Athanasios of Helioupolis 


and Theiron, Meliton of Philadelphia, and Michael of 

Austria, were not permitted to preside or to be present at 

the Double Synaxis. This highest body on the Holy 

Mountain refused to receive the Exarchia on the grounds 

that “there was no official notification, and no specific 

agenda to be discussed with the Sacred Double Synaxis” 
21 Feb, 94). 

‘On Friday 18 February, the Exarchia, together with 
the abbots and representatives of six of the twenty 
ruling monasteries, met in the Iveron Monastery and 
deposed from the office of abbot Archimandrite Joseph 
of Xeropotamou Monastery, and from the office of rep- 
resentatives of their monasteries in the Sacred Com- 
munity Hieromonk Elisseos of Simonas Petra, Monk 
LukaofPhilotheou, and Monk Epiphanios of Dionysiou, 
“for disobedience and a seditious spirit toward the 
Mother Church.” No explanation was given as to why 
these four were singled out for such punishment, 

In Karyes, the abbots of thirteen monasteries de- 
cried these actions as a violation of the autonomy of the 
Holy Mountain, declared the punishments uncanonical 
and invalid, locked the building of the Holy Commu- 
nity, and declared Mount Athos “under persecution” 
(ibid). 

Since that time, the twenty ruling monasteries of 
the Holy Mountain have been divided as follows: Thir- 
teen oppose the actions of the Exarchia: Vatopedi, 
Hilandar, Dionysiou, Xeropotamou, Zographou, 
Dochiariou, Karakallou, Philotheou, Simonos Petra, 
St. Paul's, Grigoriou, St. Panteleimon’s and 
Konstamonitou, The six who support the Exarchia are: 
Great Laura, Iveron, Koutloumousiou, Pantokratoro 
Stavronikita and Xenophontos. Esphigmenou Monas- 
tery has broken communion with the Patriarchate on 
canonical grounds and does not participate in the Sacred 
Community at present. 

On Sunday evening 20 February, the thirteen is- 
sued a lengthy statement to the Greek people on the 
crisis. They stated, in part: 

“The immediate and sudden contraction by the 
Ecumenical Patriarchate in this crisis, imposing penal- 
ties on an abbot who had not even met with the Patri- 
archal Exarchia and the representatives of the four 
monasteries, within the same day, without canonical 
and legal process, without any jurisdiction in the mat- 
ter, without permitting any defense to be presented... 
justified the fears of the Athonite fathers over interfer- 
ence in their autonomy, albeit in ignorance, for the sake 
of a ‘hypothetical’ great benefit. 

“The Holy Community cannot accept what has been 
done by the Ecumenical Patriarchate, because it is 
uncanonical and was done in violation of its competence 
on the Holy Mountain.” This statement went on to say 
that a detailed memorandum was being submitted to 
Patriarch Bartholomew, asking him to annul the ac- 
tions taken by the Exarchia. [Eotia, 21 Feb. 1994] 

In this memorandum, the Patriarch was asked: 


a 


“Where has it ever been heard of, that the properly 
empowered representatives of sacred monasteries were 
punished for legal participation in canonical ecclesial 
bodies, for expressing individually the opinions of their 
respective sacred monasteries?” It concluded with the 
plea, “All-holy Father, condemn us all together, who are 
burdened with the responsibility of serving and admin- 
istering this Holy Place, or acquit all of us together” 
(Bona, 22 Feb. 1994). 

On 24 February, the newspapers published por- 
tions of a statement issued by the Patriarchal Synod in 
the Phanar, which had met to discuss the matter, 
declaring that the Patriarchate reveres the autonomy 
of the Holy Mountain, that no injustice has been done, 
that the actions of those punished could not go without 
chastisement, that out of “maternal compassion” the 
penalties imposed were the most lenient possible, and 
flatly denied “injurious rumors that it intends to install 
exclusively Greek brotherhoods in the Hilandar, 
Zographou and St. Panteleimon’s Monasteries.” In 
conclusion, the Patriarchate “urges the Athonite fa- 
thers strictly to reject the worldly-mindedness that 
unfortunately characterizes their actions and endeav- 
ors over recent years” [Ka®npepivn, 21 Feb. 1994; 
FAevéepotuma, 24 Feb. 1994]. 

Metropolitan Meletios of Nikopolis, a well-known 
figure in the (new calendar) State Church of Greece, 
published an article on the crisis. He argues that since 
the Greek state legislated the Constitution and the laws 
defining the autonomy of the Holy Mountain, and the 
Patriarch of Constantinople is the local bishop, their 
authority is superior to that of the Holy Community. The 
Metropolitan fails to note, however, that governments 
are supposed to live by the laws which they legislate. It 
is the violation of the pertinent laws and the current 
Constitution by both the civil administration of the Holy 
Mountain and the Patriarchal Exarchates which lies at 
the root of the present crisis. 

But Metropolitan Meletios does jab the main nerve 
of the problem by asking: “How am I to explain the fact 
that monks did not permit the representatives of their 
Spiritual Father, the Ecumenical Patriarch, tobe present 
at their meeting?” How, indeed, are the fathers of the 
Holy Mountain to offer their monastic obedience to a 
spiritual father and bishop with whom they have funda- 
mental disagreements on matters of faith? In such 
situations, the Sacred Canons ordain a break in com- 
munion until the doctrinal questions are settled by a 
‘competent Orthodox Council —not by fiat inthe Phanar. 

In an accompanying article in the same paper, an 
enthusiastically ecumenist layman, Spyros Alexiou, 
notes that the Athonite fathers involved this time are 
not “extremists” but “sober and reasonable”. He also 
notes that the Patriarchal Exarchs this time are “mere 
boys”, in contrast to the exarchs of just a few years back. 
“Old men with a tradition behind them are one thing, 
but young bishops are something else, no matter how 
many parchments and diplomas they have from Eu- 
rope.” This article is not alone in voicing the hope that 


the crisis will be resolved “by a kind word and by love” 
[To Bua, 27 Feb. 1994). 

It is naive to think that the matter will prove that 
simple, however, even ifclever diplomaticmaneuvering 
resolves the present confrontation. 

‘Let us recall that in August 1992, it was reported that 
four monasteries supported the Patriarchate’s demand to 
expel all the zealot fathers from Mount Athos. These four 
were Iveron and Pantokratoros, which had been taken 
overby brotherhoods from the other two, Stavronikita and 
Xenophontos, quite recently and with the activesupportof 
the Patriarchate. In January 1993, the Great Laura 
joined these four in supporting the Patriarchate’s claim to 
the right to issue permission for pilgrims and guests 
wishingto visit the Holy Mountain, Now Koutloumousiou 
has become the sixth monastery to support the 
Patriarchate’s increasing demands. Fourteen monaster- 
ies comprise the quorum for the Holy Community. The 
thirteen who now speak in its name are one short of the 
number needed for the Holy Community to function 
legally. 

‘ThecrisisofSlavic and other non-Greek monasteries 
on the Holy Mountain has been festering for decades. It 
has attracted international attention on occasion. It 
must be noted that the Patriarchate has not denied 
reports that it intends to install Greek abbots in all the 
monasteries, and earlier rumors that it insists that all 
the monasteries celebrate the divine offices in Greek. 

The case of the summary eviction and exile of the 
entire brotherhood of the Prophet Elias Skete in May 
1992, mentioned more than once in reports of the 
current crisis, is still pending in the Greek courts. 
Recently, the President of the Council of State (the 
highest court in Greece) turned down a request that the 
matter be put before the entire body of the court, 
because of its extreme importance for the Holy Moun- 
tain and for human rights in Greece, and also because 
of the numerous postponements to date. The case is 
currently scheduled to be heard by the Fifth Section of 
the Council of State in April 1994. There isconsiderable 
evidence that external pressure isbeing brought tobear 
to influence the court’s decision. 

‘The arm-twisting tactics employed by the Phanar 
on the Holy Mountain and in its dealings with the 
Patriarchate of Jerusalem forebode little good. And to 
what purpose will the Phanar exploit the new precedent 
being established by the series of “Expanded and Ex. 
traordinary Synods of the Greek-speaking Churches”? 
‘The recent agreements with Papists and Monophy: 
reached at Balamand and Chambesy provide incre 
ingly irrefutable evidence that the Patriarchate e 
pouses a heretical, ecumenist ecclesiology. On one 
hand, what benefits are to be reaped from an “ecumenist 
spirit of love” enforced by the methods of the Inquisi 
tion? On theother, resistance tothe Phanar’s papalizing 
power drive must be understood as the defense of 
Orthodoxy itself. 


—A 
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Te Own Home Piace... 

has served us and our visitors well for over twenty 
years (and others before since 1939). However, 
{quaintness and rustic charm have their limits, and 
this dwelling has reached senility! A new home is 
imperative, lest we be forced to spend all of our time 
just on the business of survival, with ltde left over 
for the publication work. Construction of the new 
house, with the blessing of Bishop Hilarion, began 
late in 1993, after much thought and 

dreaming and hoping. Despite the 

‘most difficule winter in many years, at 

Jong last the foundation is complete. 


BS From initial layout and backhoe 
work through the pouring of the 

4 concrete footers (the first “real” 

- ‘ building here!) and the laying of the 
block, the greatest labor has been 
accomplished by Bob ("I hate 
block work”) Ring, our carpenter ij 
frend who has walted thronghour Bee 
the bitter winter to begin the r $27,000. 
framing and son Matthew (who $26,000. 
would far rather be ensconced ji 
before the computer, not at #5000) 
cliros). As any good ascetic can Z $24,000, 
tell you, however, there are many + : BE $23,000 
blessings to be attained by doing gs teases : . $22,000, 
things one would rather not do. 4 : , 


$20,000, 
$19,000. 
$18,000. 
$17,000. 
$16,000. 


As thi hh $15,000_ 
this issue goes to press, the 

foundation has just been $14,000, 
blessed (on the Feast of Se. $13,000, 
Patrick), most of the framing $17,000 
materials are on hand, and the 

first of the girder-beams to $11,000. 
support the first floor are $10,000, 


being put in place. $9,000, 


“The framing materials are here 8,000. 
through another ofthe $7,000, 
surprising interventions of 6,909 
divine providence... a stand-in 


By the grace of God and the 
generosity of many, work so far has 
been accomplished on a pay-as- 
you-go basis. Now, however, itis 
time for lumber and wire and pipe 
and all those things. 


photocopier maintenance $9.00. 
technician told us ofsome $4,000 
logger/builders in the area _ $3,000, 
where he grew up who seemed 


to think somewhat as we do; $2,000. 
he told his father, who told. $1,000. 
someone... and we received a 


call from our new friend James (“Cotton”) 
Dawson, who initially came to explore the 
possibilities of logging on the church prop- 
erty. One discussion led to another... and he 
and his wife Wanda have generously offered 
to deliver the framing, floor materials and 
other “dry-in” materials for the house now, 
and worry about the money later. One of the 
three truckloads of materials which they 
delivered recently is visible here behind Bob. 


Another unexpected train of inquiry led to a 
source for premium-quality wooden window 
and doors at costs well below those for cut- 
rate aluminum units — these we have been 
buying as they come available and storing for 
future use, The generosity of Orthodox 
friends in Knoxville has provided not only 


some badly needed appliances, but also 
led to a volunteer plumbing consultant 
on stand-by. Bob and Cotton have 

By spent many hours providing valuable 
advice on construction methods. For 
all chese friends, we give thanks to God! 
Now... we need a consultant to help 
design the heating and cooling systems. 


‘We need help, and we invite our readers 
and brethren, whose needs we live 

G serve, to participate in the project, in 
whatever way, great or small, The 
thermometer reflects the estimated 
materials cost fora dry building. 
foundation, plywood floors, exterior walls, 
windows, roof, essential interior materials, 
‘We need your help to fill it up! 


Homeputtpers SPECIALS... 
Every bit of help is appreciated, but for those who 
are able... 


Donate $500 to hep replace the “ald home plc, 
and take your pick of $50 worth of books, recordings 
cot other items from our new catalog (see page 28). 


‘Donate $1000 (enough to buy the plywood for the foor * 
‘none story) and tke your pick of $100 worth ofbooks, 
reconlngsor other items from the new catalog, 


‘Donate $2000 (enough to put a roof on the house 
when it gets up there) and receive a lifetime subscrip- 
tion to Living Orthodoxy, a $500 value 


Donate $5000 (enough to do a lot!) and get a life- 
time subscription to Living Orthodoxy and a copy 
of every regular book title published by the Press 
from now on as long as we last and you live, AND a 
specially-bound and inscribed copy of The Spiritual 
Paalter of St. Ephraim when it finaly gets completed. 


TOWARD A HISTORY OF THE ECCLESIASTICAL DIVISIONS WITHIN THE RUSSIAN DIASPORA 
sy His Grace, Bishop Grecory 
[continued from #82 & #83) 
Cuaprer VI 
THE CONFERENCE IN SREMSKY-KarLovisy & THE CHURCH IN AMERICA 


Mr. Pospielovsky’s basic mistake, which hinders 
him from assessing the events of the ecclesiastical 
diaspora objectively (apparently because of preju- 
dice), is that from a decision on a separate question, 
obviously wrung from the captive patriarch under 
pressure, he concludes that the significance of the 
resolution of 7/20 November 1920 was once and for all 
time superseded for the Churches abroad. He does 
not want to understand that the resolution was set as 
ageneral ruleby acanon of the local Church of Russia 
indicating how to act in various situations, for the 
various cases resulting from the persecution of the 
Church and the abolition of the Supreme Ecclesiasti- 
cal Administration, which had probably already taken 
place. After November of 1920, the Russian hierar- 
chy no longer found it possible to issue directives 
freely and so authoritatively. The fundamental prin- 
ciple of this resolution lies in the fact that portions of 
the Church of Russia separated from the Patriarch 
were, as far as possible, united into dioceses and 
provinces for the organization of their administ: 
tion, following the pattern of a canonical metropoli- 
tan district with its central administration. The 
presentation of the adopted decisions for confirma- 
tion by the lawful patriarchal authority was envi- 
sioned only after the restoration of normal order. 

If in Sremsky-Karlovtsy this principle had been 
properly and immutably implemented in all places of 
the administration formed for the whole diaspora, in 
‘Western Europe with Metropolitan Eulogius and in 
America with the followers of Metropolitan Platon 
the return to it was only over a period of time, and in 
case of extreme necessity. The principal stimulus for 
the organization of a local, regional administration 
among them was always their lack of control, to 
which none of the bishops who united around the 
Synod of Bishops was inclined. This is particularly 
evident in the example of the bishops in the Far East. 
Correspondence from Sremsky-Karlovtsy took longer 
with them than with America, not to mention Paris. 
For them to travel to the Council of Bishops was far 
more expensive and difficult; yet they never made 
any demands for autonomy, which, however, they 
reluctantly agreed to accept, for the sake of the 
general unity, in 1935. 

In the 1930s a spiritual disenchantment arose 


among the followers of Metropolitan Platon in 
America, and, at the same time, an inspiriting among 
those who recognized as spiritual strugglers those 
exemplary hierarchs sent to America by the Church 
Abroad: Archbishops Vitalis, Tikhon and Joasaph. 
Their influence became so powerful that Metropoli- 
tan Theophilus could no longer ignore the growing 
social movement toward unity. To this was added the 
influence of Patriarch Barnabas of Serbia, which was 
full of ardent love. 

What then could serve as a basis for all to unite, 
if not the Resolution of 7/20 November, which at 
various times (and, it is true, in vi yus forms) 
Metropolitan Platon and Metropolitan Eulogius had 
both cited? The general mood of that time in Russian 
Orthodox society made it difficult flatly to reject the 
general unifying movement. To all of us who were 
active participants in the ecclesiastical and social life 
of the Russian diaspora at that time, the power of 
that movement was obvious. Moreover, seeing its 
sincerity in many activists in America, we were 
compelled to look upon Metropolitan Eulogius’ par- 
ticipation in it with distrust. Observing the growth 
ofthe movement toward unity among Russian circles, 
and being appealed to for help in the capacity of 
mediator, Patriarch Barnabas of Serbia — a faithful 
friend of all Russians, who greatly honored 
Metropolitan Anthony — responded to it. 

He invited representatives of the three tenden- 
cies current within Russian ecclesiastical life in the 
diaspora to meet under his mediation, and they all 
responded readily to this invitation. The mosting 
was convoked under the presidency of the pat 
as soon as the Council of Bishops of the pai 
Orthodox Church Abroad was concluded in Sremsky- 
Karlovtsy. Patriarch Barnabas personally presided 
at the important sessions and invited Professor 
Sergius Troitsky to participate as an advisor on 
canon law. For his part, Metropolitan Eulogius 
brought with him two advisors: Archpriest Gregory 
Lomako, and T. A. Ametistov, the secretary of his 
administration. Officially, the secretary of the meet- 
ing was Bishop Demetrius of Khailar, but in fact I 
was his assistant, and the greater part of the work 
fell upon my shoulders. Remarkson the minutes and 
the introduction of corrections were addressed to me. 
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Metropolitan Eulogius was especially difficult, forhe 
would change his own formulations several times. 

Pospielovsky pays scant attention to this meet- 
ing. Yet it was significant by the very competence of 
its composition. He makes no mention of the signifi- 
cant fact that, by common consent, it was based on 
the provisions of the Resolution of 7/20 November, 
the authority of which was recognized without dis- 
pute by everyone except Metropolitan Eulogius. The 
latter was prepared to recognize it only in part. In 
general, his participation in the meeting was from 
the very beginning conditional and, in essence, 
honest. In the epistle which Metropolitan Eulogius 
signed on equal footing with Metropolitans Theophilus 
and Anastasius, one reads: “After a seriesof sessions, 
in whose workings His Holiness the Patriarch par- 
ticipated very actively, they worked out a Statute for 
the organization of the Russian Orthodox Church 
Abroad, based on the principle of its division into four 
metropolitan districts, soundly united around acom- 
moncenter—the Council of Russian Hierarchs Abroad 
and its executive instrument, the Holy Synod, headed 
by the senior hierarch of the Russian Church Abroad” 
(Tserkounaya zhizn’, 1935, ##1-2, p. 164). 

‘Asis seen in Protocol #1, Metropolitan Eulogius 
agreed to the unification “if His Holiness Patriarch 
Barnabas asks the blessingof the Ecumenical Throne 
and the other heads of the autocephalus Orthodox 
Churches for the proposed united organization of the 
Russian ecclesiastical diaspora” (Ibid.). 

But the stance of the other heads of the 
Autocephalous Churches who did not participate in 
the decision to organize the Russian Church abroad 
in Constantinople and in Belgrade in 1921, was 
unclear. It would be contradictory to sign the quoted 
words of the general epistle, and at the last session to 
declare one'sown position as exarch of the Ecumenical 
Patriarch: “I and my flock all value this position 
highly... For this reason, I am not able, and do not 
desire, to ask the Ecumenical Patriarch to free me 
from this calling” (Ibid., Protocol #4, p. 174). 

Metropolitan Eulogius himself was later to write 
that he had to leave the meeting “because of arguments 
of logic” (Met. Eulogius, The Path of My Life, p. 639). 

Twould add to these words that, having resolved 
beforehand to remain in his former position, he 
would have had to do so also for reasons of honesty. 

Pospielovsky reproaches the Synodal parishes in 
Europe for remaining in their former position even 
after the meeting (Vol. II, p. 261). 

However, Metropolitan Eulogius’ obvious desire not 
to implement the Accord of Sremsky-Karlovtsy made 
impossible the issuance of any order by the Synod in this 
direction other than the introduction of the Statute 
worked out in Sremsky-Karlovtsy. Does he really think 


that the Synod was able to include its own parishes in 
‘Metropolitan Eulogius’ District whilethelatterremained 
under the jurisdiction of the Ecumenical Patriarch and 
had expressed his intention not to leave it? 

Meanwhile, in America, after the Accord of 
Sremsky-Karlovtsy a unity existed which, despite 
the difficulties pointed out by Mr. Pospielovsky, gradu- 
ally became the norm. This process was interrupted 
by World War Il, which cut Belgrade off from America 
and fostered a pro-Soviet mood in the latter. 

Nevertheless, in America they began to speak of 
the good results of the unification, which gave them 
hope for the gradual removal of the various obstacles 
to the peaceful development of Church life. This was 
brought about to a large extent by the love of peace 
which was characteristic of both Metropolitans 
Anastasius and Theophilus. They both did every- 
thing they could to establish a peaceful Church life 
based on canonical principles. 

Evensuch difficult question as, for example, the 
proposal that Archbishop Adam be deposed, was 
resolved successfully with the codperation of the 
President of the Synod and Metropolitan Theophilus. 
‘Thus, on 9/22 December 1945, Metropolitan 
‘Theophilus wrote the most amicable letters to Metro- 
politan Anastasius, despite the fact that in America 
a pro-Soviet mood and the tendency within certain 
Church circles toward rapprochement with the Mos- 
cow Patriarchate was on the rise. In the given case 
it seems important to me to point out that if a new 
schism subsequently occurred in Cleveland, it was 
brought about not by any tendencies on the part of 
the Synod of Bishops toward love of power, but 
exclusively by pro-Soviet propaganda. 

In connection with events of that period we cite 
here the following letters of Metropolitan Theophilus, 
which were sent to Metropolitan Anastasius in De- 


.-1.am sincerely grateful to you for the cable- 
gram in reply tomy question about unity with the 


istration of his diocese in Alaska three years ago, 
and Archimandrite John, who is currently the 
administrator of the diocese, has been unani- 
mously elected as his successor in the episcopal 
work. Everything has been arrange through your 
efforts and with your help. 


‘The second letter is dated 9/22 December: 
‘Your Eminence, merciful archpastor and fa- 
ther, our Master and First Hierarch, 
Inhumility Ilaud your great struggle of stand- 
ing firmly for the preservation of the canonical 
organization of the administration of the Ortho- 
dox Church. I offer you sincere felicitations on 


= 


feast of the Nativity of Christ, with spiritual peace 
and prosperity. 

Do not fault us, holy master, for slowness in 
preparing the minutes of the Great Council of 
Bishops of 13-14 December of this year, because of 
the extraordinary labors of His Eminence, Arch- 
bishop Leontius, in elucidating various questions 
concerning the prejudice of the Patriarchate, The 
sessions of the Council proceeded with great: and 
total satisfaction, and it only remains to carry out 
its decisions. We wish to prepare the minutes as 
‘son as possible for presentation to Your Eminence. 

It is proposed to celebrate the consecration of 
the newly elected bishop for Alaska on March 
10th, the Sunday of Orthodoxy, if this meets with 
your approval. 

‘With sincere diligence in obedience to Your 
Eminence, I remain your humble servant 

‘Metropolitan Theophilus. 


‘Metropolitan Theophilus petitioned the Synod of 
Bishops to appoint Archimandrite John (Zlobin) to 
the See of Sitka & Alaska early in January of 1946. A 
corresponding resolution of the Synod followed. On 
25 February/10 March, the consecration took place in 
Holy Trinity Cathedral, in San Francisco, It was 
celebrated by Metropolitan Theophilus, Archbishop 
‘Tikhon and Bishop Benjamin. 

Inthe March 1946 issue of The Russian American 
Orthodox Herald, during an account of the nomini 
tion and consecration rites, the following words were 
used to describe the former: 

...Archpriest Alexander Lisiteyn (from San Di- 
ego) ascended the ambo and announced the election 

of Archimandrite John Zlobin) as “Bishop of Sitka & 

Alll Alaska” by the Council of Bishops of the North 

American Metropolitan District, and its confirma- 

tion by the Synod of Bishops Abroad (Metropolitan 

Anastasius)... When questioned by the Metropoli- 

tan, Archimandrite John responded by reading the 

‘Symbol of Faith and promised steadfastly to observe 

alltherules and canons ofthe Holy Orthodox Church, 

and tobe faithful and loyal to the Metropolitan of the 

North American District (Metropolitan Theophilus) 

and to the Synod of Bishops Abroad (Metropolitan 

Anastasius)" (The Russian Orthodox Church in North 

America: A Canonical Inquiry, pp. 112-113). 


Under the influence of Soviet hierarchs and of 
recently arrived professors of the Theological Insti- 
tute in Paris, voices were increasingly heard calling 
for a break with the Synod so that union might be 
achieved with the Patriarchate. 

At first, Metropolitan Theophilus and Archbishop 
Leontius of Chicago spoke out against such voices, in 
defense of Metropolitan Anastasius. When pro- 


‘Communist membersofthe Swiss Parliamentdemanded 
the expulsion of Metropolitan Anastasius from Switzer- 
land, Metropolitan Theophilus sent to the Swiss presi- 
dent the following telegram, dated 21 January 1946: 
‘To His Excellency, 
the President of the Swiss Republic: 

Please accept my testimony in defense of Met- 
ropolitan Anastasius, who is now residing in 
Geneva, who, as head of the Russian Orthodox 
Church Outside of Russia, is conducting the most 
beneficial work among Russian refugees and pris- 
oners of war in Europe. Metropolitan Anastasius 
governs our Chureh outside of Russia in the best 
manner possible and is a man of the highest 
ecclesiastical principles and a good life, who does 
not meddle in politics. The present campaign in 
the Communist press against him is tothe highest 
degree lamentable and undesirable, and should be 
ignored. I therefore most respectfully ask Your 
Excellency to permit him toremain in Switzerland 
for the good of the Russian Church and people in 
Europe. 

With respect, 

Theophilus, 

Metropolitan and Archbishop 
of North American & Canada, 


In the same months when there was agitation in 
favor of the Moscow Patriarchate, Metropolitan 
‘Theophilus and Archbishop Leontius of Chicago (who 
later became Metropolitan himself) made statements 
in defense of unity with the Church Abroad. In the 
December, 1946 issue of The Russian American Or- 
thodox Herald (#22), the latter expressed himself as 
follows to Archbishop Alexis: 

His Eminence, Metropolitan Theophilus has 
correctly answered this point concerning the 
“Karlovtsy Synod’, stating that it lies within the 
competence of the Council of Bishops first and 
foremost. One may also add that even the 1937 
All-America Council in New York itself voluntar- 
ily confirmed this bond with the Church Abroad, 
so that this question also must be tabled and 
resolved at a general Council. Onecannot say that 
the Synod Abroad does not exist, because it does in 
fact exist and sees to the needs of the Russian 
Orthodox people in Europe itself and beyond, from 
Switzerland. How can it be ethical to cast aside 
these hierarchs, headed by Metropolitan 
Anastasius, when they are now more than ever in 
need of moral and financial support from here? In 
the past they accomplished for us a reconciliation 
with a portion of the American Russian Orthodox 
flock, and since then nothing bad has befallen us. 
Even more, we read in the Sacred Scriptures 
concerning the Prophet Moses: “By faith Moses, 
when he was come to years...chose rather tosuffer 
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affliction with the people of God” [Heb. 11: 24, 25). 
‘We do not have the right to deny that they are all 
the “people of God”, nor can we deny that they are 
now suffering greatly, as are the other peoples of 
Europe... Of course, the All-American Council 
can alter its point of view and even issue a deci- 
sion, but now we are movingalongthestraight line 
of cobperation. 


In the January 3, 1946 issue of the same periodi 
cal, responding to the allegation of a certain reader 
who, in reference toan article by Archbishop Leontius, 
maintained that the “Karlovtsy” had never recog- 
nized our “Temporary Statute concerning Adminis- 
tration”, the archbishop wrote: 

It still remains in force for us, since we ac- 
knowledged it at the Council and in the Synod, 
have sent our own representatives there, have 
familiarized those there with our ecclesiastical 
affairs, and our bishops have familiarized them- 
selves with the course of affairs of all Russians 
who live outside the borders of their homeland; we 
have lived with the “Karlovtsians” in amicable 
‘cobperation—we have recognized them. This is 

st like the now departed Bishop Arsenius, 
‘objection, accepted the title of Arch- 
bishop, as proceeding from an ecclesiastical au- 
thority recognized by all of American Rus’ (A 
Historical Inquiry, pp. 113-114). 


However, the American bishops who wrote so 
well and in accordance with their conscience, did not 
find it possible to fight for the truth and to lead their 
flock along the path which they acknowledged to be 
the right one, inasmuch as they would have had to 
augment their conviction with confession, Those who 
showed themselves to be opportunists by not oppos- 
ing Moscow as a representative of falsehood, but, on 
the contrary, permitted compromises, were suddenly 
astonished that the fruit of these compromises was a 
majority of votes in favor of unification with Mos- 
cow—the price of the betrayal of the unification 
which had taken place only ten years previously, on 
the basis of canonical truth. 

Archbishop Leontius informed Metropolitan 
Anastasius about the intrigues conducted by Moscow 
with the aim of tearing America away from the Church 
Abroad again. Justifying the lapse in his correspon- 
dence, the former wrote on February 22nd, 1946: 

Thave been occupied with local matters and, to 
asignificant degree, with polemics. The latter has 
had to be brought home to the clergy and the laity. 

This has been necessary since agitation against 

{our union) has moved forward, incited, however 

grievous it is to point it out, by the bestowal of high 

awards from the outside by representatives of the 


Patriarchate... In any event, Bishop Macarius 
(who had an attack of nerves, was admitted to a 
hospital, and there was visited [by representa- 
tives of the Patriarchate] and...lost his equilib- 
rium) and Bishop Alexis, formerly of Alaska (who 
received a special visit in his house near the 
monastery by the Bishop of Yaroslavl), have left 
us. This loss is for us all the more grievous in that 
itis ablow toour theological schools—the pastoral 
school at (St. Tikhon’s] Monastery and [St. 
Viadimir’s] Theological Seminary in New York. 
‘Theepiscopal consecration of Archimandrite John 
has to a certain extent compensated for these 
losses. (A Historical Inquiry, pp. 111-112) 


‘The agitation increased exponentially with the 
arrival from France of representatives of the Paris 
Archdiocese, especially Archimandrite John 
(Shakhovskoi). 

Evenafter the opening ofthe Cleveland Coun- 
cil, Metropolitan Theophilus continued to express his 
respect for Metropolitan Anastasius and to declare 
that he was subject to him and to the Synod. Later, 
however, he abruptly altered his position, and indeed 
added the violation of his word to his iniquity. Seeing 
the opposition which was displayed, he suddenly 
yielded all his positions and thus did not convoke the 
Hierarchal Conferences which, according to the Tem- 
porary Statute, had to take place daily to confirm or 
to reject the resolutions of the full sessions of the 
Council. Not expecting a “revolution”, the hierarchs 
were taken unawares by the resolution to break off 
relations with Metropolitan Anastasius. And Metro- 
politan Theophilus, after all his beautiful words of 
respect and loyalty to Metropolitan Anastasius, im- 
mediately accepted and implemented this resolu- 
tion. Contrary to the Temporary Statutes and to the 
canons, he did not present it to the Council of Bishops 
for deliberation. To make it impossible for the Con- 
ference of Bishops to take place, Archbishop Leontius 
and Bishop Benjamin quickly left the Council, and 
Metropolitan Theophilus declared that the Confer- 
ence could not take place in their absence. 

Yet partisans of Moscow were also disap- 
pointed, for Metropolitan Theophilus would not per- 
mit union with them, even though the break with the 
Synod of Bishops had been undertaken with that 
objective in mind. 

‘The American Metropolia further deepened this 
division by applying to Moscow for autocephaly, 
which it subsequently received from it. 

Asin other cases, Mr. Pospielovsky does not even 
try to show the canonicity, or the simple honesty, of 
the one-sided break with the Church Abroad accom- 
plished by a resolution of laymen, which nothing can 
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justify. Even incredible perfidy does not trouble him, 
for Metropolitan Theophilus almost simultaneously 
sent telegrams to Metropolitan Anastasius, express- 
ing his thanks for his greetings and stating that he 
“hopes for a continuation of [their] mutual labors for 
the good of the Russian Church Abroad”, and to 
Patriarch Alexis, to the effect that “it has been re- 
solved to ask Your Holiness to receive us into the 
bosom of your Church and to be our spiritual head.” 

For the bishops who treated their own principles 
and the decisions of the Councils more seriously than 
‘Metropolitan Theophilus and Archbishop Leontius, 
it was quite impossible to condemn the Moscow 
Patriarchate for its subservience to the militant 
atheists one day, and to submit themselves toit as its 
supposedly legal authority the next. 

Pospielovsky thinks that this was merely a ques- 
tion of the Patriarch’s demanding loyalty to the 
Soviet regime and that refusal to accede to such a 
demand could make it acceptable abroad. He obvi- 
ously has not read the epistles of the 1932 Council of 
the Church Abroad, where this question was ana- 
lyzed in detail; nor has he read the explication of th 
question in my book against the new position of Prof. 
Sergius Troitsky. Thus, for him this question exists 
only from the point of view of opportunism, and not of 
truth or falsehood. On p. 297, Pospielovsky acknow!- 
edges that the decision resulting in the break with 
the Synod was made for the sake ofa unification with 
Moscow, which also, however, did not take place. In 
the final event, they betrayed both the Synod and the 
Moscow Patriarchate. 

‘The appeal of the bishops who did not consent to 
this break was not counted worthy of any attention 
either by Metropolitan Theophilus or by the others. 

Later, in a letter dated 28 January 1947, Arch- 
bishop Leontius wrote to Metropolitan Anastasius: 

Tonly know that my former schoolmates from 

my seminary days, who are now pastors of the 

Russian Orthodox Church, were quite forcefully 

inclined, following the masses, toward recogniz- 

ing His Holiness, the Patriarch of Moscow, failing 

to heed the manifest indications of the activity of 

hismore orlese subservient position inthe USSR. 

But the masses were set in complete opposition to 

our present position in connection with the Synod 

Abroad... The maintenance of an autonomous 

position both with regard to the Patriarchate and 

the Synod was our way out. Arguments were of no 
effect. Without adjourning, they voted on the 
resolution, which resulted in a decisive majority of 
votes being cast in favor of spiritual subjection to 
the Moscow hierarchy in the person of the Patri- 
arch, — the recognition of the All-America Church 
Councils as the highest instance of internal self- 


government, and the rejection of any administra- 
tive link with the Synod Abroad. There were 187 
votes for, and 61 votes against it. (The Russian 
Orthodox Church in North America, p. 133) 


From the letters of Archbishop, later Metropoli- 
tan Leontius, it is apparent that his conscience, and 
probably that of Metropolitan Theophilus, was not 
troubled. The bishops who felt it necessary to lead 
their flock along the path in which they saw the truth 
immediately yielded when they saw that the major- 
ity desired to take another path, whose falsehood 
they clearly perceived. They also perceived the 
falsity of the Moscow Patriarchate, and the falsehood 
of the propaganda of the Soviet agents and the 
ecclesiastical activists of the Paris School against 
Metropolitan Anastasius and the Synod. Metropoli- 
tan Theophilus and his future successor were aware 
of and sensed the magnitude of the love and patience 
shown them by the “Karlovtsians”. For this reason, 
when the division broke out anew, they did not 
permit themselves to utter any imprecations against, 
the Synod when explaining the steps they had taken. 

‘This was found to be possible as a result of the 
anti-canonical triumph of the laymen over the clergy 
and bishops in Cleveland, As we have seen, the 
bishops who yielded their conscience to the principle 
of “expediency” as opposed to the truth suddenly fell 
openly. They placed the possession of a majority and 
the preservation of their own authority above all else, 
and gave the least possible attention to the truth. 
Therefore, having betrayed Metropolitan Anastasius, 
they also betrayed Moscow. 

Mr. Pospielovsky concludes his survey of the 
Metropolia at this point, acknowledging the deception 
of Metropolitan Theophilus and his bishops, but justi- 
fying him by “expediency”. He is, however, unable to 
point to those commandments of the Lord, teachings 
ofthe holy fathers and canons, which might justify the 
replacement of ethics by “expedient” falsehood and the 
betrayal of one’s own canonical obligations. 

Pospielovsky does not explain to his readers that 
in addition to what has been pointed out above the 
separation from the Synod was also unlawful as 
regards proper legal procedure. In accordance with 
§37 of the Instructions of the Council, its resolutions 
could take effect only after they were confirmed by 
the Council of Bishops. (Russian-American Ortho- 
dox Herald, 1946, #1) 

‘Such a rule was in complete agreement with the 
canons and practice of all the councils of the Church 
of Russia, beginning with the Pan-Russia Council. 
Indeed, in accordance with the canons, only the 
decisions of the bishops are decisive. Foreseeing the 
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bishops’ opposition to a decision which offended their 
conscience, Metropolitan Theophilus did not submit 
to the bishops, for their decision, the resolutions on 
the break in relations with the Church Abroad and 
the recognition of the Moscow Patriarchate. As we 
have stated above, immediately after adopting this 
illegal resolution, Archbishop Leontius and Bishop 
Benjamin hastened to depart, thus making impos- 
sible the convocation of all the bishops. 

However, the spiritual isolation which resulted 
from their betrayal and from the various anti- 
canonical machinations in favor of the recognition of 
Moscow, their disavowal of Moscow, and, finally, 
their appeal to it for autocephaly, laid waste spiritu- 
ally to the bishops who had repaid the love they had 
been shown with perfidy. 

‘The final step along this path was the acceptance 
of the autocephaly granted by the Moscow Patriarch- 
atein 1970. It became for them the crowning moment 
on their stormy and slippery path of twisting the 
canons, toward the foundation of an illegal church 
organization. It was crowned by an autocephaly, 
granted by Moscow's favor (Moscow having first 
lifted the suspension it had imposed upon the 
Metropolia), which was only recognized by Churches 
under the control of the Communists. All ofthe other 


Autocephalous Churches have declined to aeceptthis 
autocephaly, setting at naught any canonical signifi- 
cance this act might have had. Their fundamental 
arguments against this are printed in the book The 
Autocephaly of the Metropolia in America, by 
PanagiotesN. Trempelas (Brookline, MA: Holy Cross 
Press, 1973). Inasmuch as Prof. Pospielovsky does 
not assess this act in his work, we will conclude our 
own discussion here; but in view of the fact that this 
act of “autocephaly” has not yet been abrogated, we 
will at some later point print the point of view of our 
Church in its regard. 


Note: 

‘Asan appendix to this work, in a future issue we 
will print translations of a number of important 
documents which Prof. Pospielovsky either did not 
deign to use or which he cited only in part. 


‘Translated from the Russian by the reader Isaac E. 
Lambertsen, from K istorii russkikh tserkovnykh 
pazdeleny zagranitsei, by Bishop Gregory (Grabbe) 
(ordanville, NY: St. Job of Pochaev Press, 1992), an 
offprint of an extensive article which was serialized in the 
1984 issues of Tserkovnaya zhizn’, the official publi 
tion of the Russian Orthodox Church Outside of Rus 
All rights reserved. Copyright © 1994, 


‘ABORTION? 

Ie violates the Gospel. 
‘The word abortion doesn’t appear in the Gospel. 

Te doesn't have to: 
All things whatsoever 

ye would that men do unto you 

do ye even so unto them. 
(Mate 7:12; Lk 6:31) 


wouldn't want anybody to abort me: 
s0 I don’t abort anybody. 


‘And in Jesus’ ministry 
the question wouldn't have come up. 
For His ministry was to the lost sheep 
of the House of Israel; 
and abortion was forbidden among the Jews. 


But in Se, Paul’s lerters (to both Jews and Gentiles) 
we find: 
‘Now the works of the flesh are manifest: 
‘Adultery, fornication, uncleanness, 
lasciviousness, idolatry, witchcraft... 
[Gal 5:19.21] 


The Greek word translated as witcheraft 
is pharmakela, 
You don’t have to be trained in Greek 
to suspect that pharmakeia 
could have to do with drugs: 
and that abortion could be one of the reasons 
why drugs are given. 
‘Many know that an intimate part of witchcraft 
is the giving of drugs, potions, philkers, 
unto various objectives. 


We could quote from the Dideché, 
although few know about it: 


..thou shale not use philtres (ou pharmaketsis); 
thou shalt not procure abortion, 
nor commit infanticide... 
[Didaché 1:2; te. Kirsopp Lake; Loeb Classical Library} 


And for those who say “Scripture alone” 
‘we note that Scripture itself 
doesn’t say “Scripture alone”. 
Those who say it 
0 outside Scriprure to get it, 
violating their own precept. 


—Dr. John Johnstone, Jr. 


Determinations of the Council of Bishops 
of the 
Russian Orthodox Church Abroad 
‘from 21 April/4 May 1993 


On 21 Aprill4 May 1993, we heard: The written report of Yuri 
Iiodorovich Shidlovksy, President of the Fund for Assistance tothe 
Russian Orthodox Church Abroad, on the work of the Fund and on 
‘ways to develop giving among the faithful of our Church. 

We resolved: 

1, To invoke God's blessing on the fellow laborers of the Fund 
and to thank them for their selfless labors forthe good of the Holy 
Church. 

2. To publish articles periodically on the work ofthe Fund forthe 
information of our flock and to strengthen and increase giving 
among our flock. 

3. To explore the possibility of the Fund opening accounts in 
banks of various countries, for a more convenient method of 
forwarding contributions from abroad. 

On 23 Aprill6 May 1993, we heard: ‘The oral remarks of the Most 
Reverend Hilarion, Bishop of Manhattan, that on 14/27 April 1993, 
the meeting of the Boardof Directors of the American Section of the 
Orthodox Palestine Society took place, at which Princess Irina 
Sergeevna Bagration-Mukhransky was unanimously elected Presi- 
dent of the American Section of the Orthodox Palestine Society. 
We resolved: To confirm the election of Princess Irina Sergeevna 
Bagration-Mukhransky as President ofthe American Section ofthe 
Orthodox Palestine Society 


(On 24 April7 May 1993, we heard: The written report of the Most 
Reverend John, Bishop of Buenos Aires and Argentina-Paraguay, 
(on the life of the flock entrusted to him in South America. 


We resolved: 


the Most Reverend Bishop John from responsibility 
Diocese. 

2. To assign Archimandrite Benjamin as Administrator of the 
Chilean Diocese, responsible directly to the Synod of Bishops of 
the Russian Orthodox Church Abroad. 

"To provide directives concerning this to the Most Reverend 
Bishop John and Archimandrite Benjamin. 


On the same date, we deliberated: Over the convocation of a 
pastoral conference for the clergy of the East Coast dioceses of the 
USA and Canada. 
We resolved: 

‘Toconvoke a pastoral conference atthe Trinity Church inthe city 
of Toronto (Canada) from the evening of 12/25 through 15/28 
October 1993, 


(On the same date, we resolved: 

1, Tocconsider the previous resolution of the Synod of Bishops, 
dated 6/19 September 1975, relative to refraining from 
concelebration with the hierarchy and clergy of Old Calendarist 
Jurisdictions of Greece, in force until the restoration of unity 
between them. 


2. To intensify our appeal to the Greek Old Calendar groups for 
unity, indicating that we would like tobe in unity with all Orthodox 
‘Old Calendarists. 


On the same day, we resolved: 

1. To publish a statement in the ecclesiastical press that our 
‘Church does not link itself with any political or social organization 
whatever, but accepts in its bosom all people seeking salvation, 
irrespective of ther political views. 

2. Our Church likewise condemns manifestations of every kind 
of hatred toward people, on the basis of national descent, or for 
political views, or for religious convictions. 

(On the same date, we resolved: 

1. To remind the Most Reverend Hierarchs to draw up their own 
wills and to send a copy for safekeeping in the Synodal safe. 

2. The Most Reverend Hierarchs should turn their atention to 
their sacred ministers who are single and give them a directive to 
draw up wills, which should be given over for safekeeping to the 
cchancellery of the diocesan administration, 


‘On the same date, we resolved: 

1. To accept Joseph Langdon into the membership of the clergy 
of the Eastern American Diocese in the rank of Igumen, having 
‘come to know beforehand in more detail about his tonsure and 
ordinations. 

2. To charge Igumen Patrick with investi 
Langdon’ living conditions and the degree of his 
realm of the divine services. 


ing cleric Joseph 
knowledge in the 


On 1/14 May 1993, we heard: ‘The written report of the Most 
Reverend Lazarus, Archbishop of Tambov and Oboyan, dated 14/ 
27 April 1993, to the Council of Bishops, in which he declares that 
‘on the basis of Ukaz No. 362 ofthe Most Holy Patriarch Tikhon, he 
‘considers the decisions of our Council and Synod of Bishops ofthe 
Russian Orthodox Church Abroad “not obligatory for fulfillment 
by the True Orthodox Catacomb Church”. 

In the hope that the Most Reverend Archbishop Lazarus will 
reconsider his precipitate and uncanonical act of secession from the 
Russian Church Abroad and insubordination toward his lawful 
ecclesiastical authority, ic, the Council and Synod of Bishops of 
the Russian Orthodox Church Abroad, the Council of Bishops 
Resolved: 

1. To release the Most Reverend Archbishop Lazarus from 
directing all the parishes of the Russian Orthodox Free Church 
‘coming under his jurisdiction and subordination. 

2. To subordinate temporarily the parishes and clergy found in 
the jurisdiction of the Most Reverend Archbishop Lazarus directly 
to the President of the Synod of Bishops of the Russian Orthodox 
Church Abroad, until further notice. 

3. Toretire the Most Reverend Archbishop Lazarus, formerly of 
Tambov and Oboyan. 


‘5/18May 1993, we heard: The written report of the Most Reverend 
Valentine, Bishop of Suzdal and Viadimir, regarding his ill-health 
and impending hospitalization; likewise an extract from the medi- 
cal history ofthe Most Reverend Bishop Valentine, compiledby the 
physician N.I. Kiniapin, dated 26 February 1993, was read. 

Followinga telephone conversation between Metropolitan Vitaly, 
the President of the Council of Bishops, and the Most Reverend 
ishop Valentine, we deliberated over: the question of the further 
status of the Diocese of Suzdal and Viadimir, in connection with the 
illness of the Most Reverend Bishop Valentine. 

We resolved: 

1. Because of his serious ailment, to release the Most Reverend 
Bishop Valentine from directing the Diocese of Suzdal and Vladimir, 
temporarily retiring him until complete recovery. 

2. To charge Archimandrite Theodore (Gineevsky) to conduct 
the affairs of the Diocese of Suzdal and Viadimir temporarily, until 
new directives in this matter from the Synod of Bishops. 


1/14 May 1993, we deliberated: Over changes in the commemora- 
tions during the Church’s divine services, proposedby the Council’s 
committee. 

We resolved: To confirm the text of Church commemorations 
proposed by the Council's committee, which should be circulated 
to the diocesan hierarchs for the notification in a proper manner of 
all sacred ministers. 


From 4/17 May 1993 


The session of the Synod took place in the Lesna Convent in 
Provemont, Normandy (France). The session began at 10:30 in the 
morning with the singing of the prayer “Christ is risen”. 

Since the session took place directly following the Council of 
Bishops, the following members of the Synod of Bishops were 
present: 

President: The Very Most Reverend Metropolitan Vitaly 
Members: The Most Reverend: 
‘Archbishop Antony, of Los Angeles and Souther Californi 
Archbishop Anthony, of Wester America and San Francisco; 
Archbishop Alypy, of Chicago and Detroit; 
‘Archbishop Mark, of Berlin and Germany 
Bishop Hilarion, of Manhattan; and 
Bishop Kyrill of Seattle 


The same date, we heard: ‘The draft Agenda of the current session. 


We resolved: To confirm the proposed Agenda of the current 
session. 


On the same date, we heard: Minutes No. 306 of the last session of 
the Synod. 

We resolved: To confirm Minutes No. 306 of the last session of the 
Synod. 


On the same date, we deliberated: Over the resolutions of the 
‘Council of Bishops. 

We resolved: To charge the Chancellery of the Synod of Bishops 
to formalize and execute all the resolutions of the Council of 
Bishops in conformity with Synodal office procedures. 


On the same date, we deliberated: Over the philanthropic funds 
that ask for the blessing of the Synod of Bishops on their activity. 
We resolved: To supervise the activity of the mentioned funds 
through the Synodal Auditing Committee. 


(On the same date we heard: The request of the Most Reverend 
‘Anthony, Archbishop of Western America and San Francisco, that 
he be permitted, as chairman, to codpt other persons into the 
‘committee preparing for the celebration of the bicentennial of 
Orthodoxy in America. 

We resolved: To comply with the request of the Most Reverend 


Archbishop Anthony, permitting him to codpt persons forthe above 
cated committee. 


‘Onthe same date, we heard: The written report of the Most Reverend 
Daniel, Bishop of Erie, temporarily directing the affairs of the 
‘Australia-New Zealand Diocese, in which he petitions forthe confir- 
‘mation of amendments tothe textof the law of the state of New South 
‘on the property of the Australia-New Zealand Diocese of the 
Russian Orthodox Church Abroad, the socalled “Russian Orthodox 
(Church Property Trust Act 1991 No. 91”. ‘The new text of amend- 
rents was compiled by Bishop Daniel on the basis of desires 
‘expressed by the clergy and laity at the Diocesan Assembly of the 
Australian Diocese, and likewise on the basis of the text of amend- 
ments proposed by E. S. Zezulina, the Synodal legal advisor. 

We resolved: ‘To approve the amendments proposed by the Most 
Reverend Bishop Daniel tothe text of the law on the property of the 
‘Australia-New Zealand Diocese. 


On the same date, we heard. The resolution of the Spiritual Court 
of the Syracuse-Trinity Diocese in the case of Hierodeacon Ephraim 
(Krasovsky). See separate Protocol No. 706. 

We resolved: To confirm the decision of the Spiritual Court of the 
Syracuse-Trinity Diocese, dated 14/27 April 1993, that Hierodeacon 
Ephraim (Krasovsky) is deprived of the deaconal rank for the 
violation of a series of ecclesiastical canons, as indicated in the 
resolution of the Spiritual Court. 


Ontthe same date, we heard: Protocols No. 9and No. 10 of the last 
sessions of the Council of Bishops. 

We have resolved: After certain amendments, to confirm these 
protocols. 


On the same date, we heard: ‘The petition of the Most Reverend 
Anthony, Archbishop of Western American and San Francisco, 
‘concerning the elevation of Deacon Alexander Kochergin, a cleric 
of the Church of All the Saints Who have Shown Forth in the 
Russian Land, in the city of Burlingame, California, to the rank of 
protodeacon, for his fervent service to the Holy Church of Christ. 
We resolved: To elevate Deacon Alexander Kochergin to the rank 
of protodeacon, as indicated in the petition of the Most Reverend 
‘Archbishop Anthony. 


On the same date, we heard: The recommendation of the President 
concerning the issuance of a Synodal gramata to Nikita 
‘Theotistovich Orlov for his exceptional fervor in rendering assis- 
tance to our Church and to the faithful in Russia. 


—B 


We resolved: To issue a Synodal gramata_to Nikita Orlov, as 
indicated in the recommendation of the President. 


FRoM 21 Jucy/3 Aucust 1993 


‘The session of the Synod of Bishops took place in the Synodal 
hhouse in the city of New York and began at ten o'clock in the 
‘morning with the singing of the prayer “O Heavenly King”. The 
‘wonderworking Kursk-Root Icon of the Mother of God was present 
in the meeting room. 


Present were the following members of the Synod of Bishops: 
President: The Very Most Reverend Metropolitan Vitaly 
Members: The Most Reverend: 
‘Archbishop Antony, of Los Angeles and Souther California; 
‘Archbishop Laurus, of Syracuse and Holy Trinity Monastery; 
Archbishop Mark, of Berlin and Germany 
Bishop Hilarion, of Manhattan; and 
Bishop Mitrophan, of Boston. 


We heard: The draft Agenda of the current session. 
We resolved: To approve the proposed Agenda of the current 


session. 


We heard: Minutes No. 307 of the last session of the Synod. 
We resolved: To confirm Minutes No. 307 of the last session of the 
Synod. 


‘The same date, we heard: A written communication, received through 
‘electronic mai, concerning the rift between the Patriarchs of 
Constantinople and Jerusalem. Bartholomew, the Ecumenical Patri- 
arch, Parthenius, the Patriarch of Alexandria, and other hierarchs, at a 
‘meeting of the Greek-speaking local churches in Constantinople on 31 
July 1993, condemned Patriarch Diodorus of Jerusalem for organizing 
‘metochia on the territory of the Ecumenical Patriarchate in Australia, 
‘and, therefore, they excluded his name from the diptychs until the feast 
of the Nativity of Christ. In a letter dated 2 August of this year, 
Archbishop Timothy of Lydda (one of two bishops ofthe Patriarchate 
of Jerusalem condemned together with Patriarch Diodorus) indicates 
that the question of the Orthodox diaspora has not been resolved by a 
Pan-Orthodox council and therefore Constantinople may not have 
pretensions for exclusive authority in the diaspora. 

We resolved: To take under consideration the communication 
relative to this matter. 


Onthe same date, we heard: The written reportof the Most Reverend 
Bishop Gregory, in which he condemns the activity in Russia ofthe 
Most Reverend Bishop Barnabas of Cannes. He considers that in 
‘connection with this itis imperative for Bishop Barnabas tohandover 
all documents which testy to his violation of the canons, with the 
‘im that he would give his written explanations on all these points at 
the forthcoming session of the Synod of Bishops. 


Weresolved: Torecommendtothe Most Reverend Bishop Bamabas 
to leave Russia immediately, and to summon him to the next 
session of the Synod of Bishops to present a written report of his 
activities of late in Russia. 


The same date, we heard: The writen appeal tothe Synod of Bishops 
(Gent by fax) ofthe Most Reverend Archbishop Lazarus, in which he 
expresses perplexity as regards the decision of the Council of 
Bishops to retire him. He gives certain explanations for his conduct, 
although these explanations do not eliminate or mitigate his fault in 
the line of behavior taken by him. However, he expresses hope for 
the alteration of the decision of the Council of Bishops. 

We resolved: To ask the Most Reverend Archbishop Lauris to 
speak toand make an admonition tothe Most Reverend Archbishop 
‘Lazarus when be will be in Russia during the month of August of 
this year. 

The same date, we heard: A communication on the matter of the 
Most Reverend Bishop Valentine, who was retired by the Council 
‘of Bishops in May of this year by reason of illness. 

‘On this question, the Most Reverend Bishop Gregory made oral 
remarks, andhe also touches on this question in an added written report. 
We resolved: To make a decision on this matter after fami 
tion with the reports of the Most Reverend Bishop Valentine and his 
diocesan conference. 


Onthe same date, we heard: The oral eport of Protopriest Viadimit 
Shishkov, consisting of his impressions from a visit by him to 
Russia, and, in particular, tothe city of Suzdal, where he took part 
in a conference of clergy, monastics and laity of the Diocese of 
‘Suzdal on 10/23 June of this year. 

Further, we heard the protocol of the conference of clergy, 
monastics and laity in the city of Suzdal, and, in particular, the 
speech at the conference by Protopriest Vladimir Shishkov, who 
id not have authority from the higher Church authority to parici- 
pate in this conference. 

We resolved: To put Protopriest Vladimir Shishkov on notice that 
he, not having authority, should not have participated in the above 
indicated conference. 


On the same date, we heard: The resolution of the conference of 
clergy, monastics and laity ofthe Diocese of Suzdal, held on 10/23 
June 1993. ‘The delegates of the conference request the Chief 
Hierarch of the Russian Church Abroad to rescind certain resolu- 
tions, accepted at the Lesna Convent, which, in their opinion, 
violate the sacred canons. However, in the appeal there are no 
‘concrete indications which resolutions, specifically, are considered 
‘uncanonical by them. 
We resolved: To indicate to the Most Reverend Bishop Valentine, 
thatthe Synod of Bishops is in perplexity in connection with the fact, 
thathe, while being retited, conducted diocesan assembly, which, 
under his presidency, subjected certain resolutions of the Council 
‘of Bishops to criticism and condemnation. In connection with this, 
the Synod of Bishops requests the Most Reverend Valentine to give 
his explanations. 


(On the same date, we heard: The written communication of Bishop 
‘Barnabas by fax from Moscow on the situation in the Martha-Mary 
Convent. He states, that on the 31st of July of this year a final break 
in relations took place between the community of the Russian 
Orthodox Free Church atthe Church of Saints Martha and Mary, and 
Dimitri Vesil’ev, President of NPF [National Patriotic Front] Pamiat” 
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We resolved: With great regret the Synod of Bishops received the 
‘communication concerning the intent to close the community at the 
“Martha-Mary Convent of Mercy, and it finds it imperative inthe future 
topreserve tis holy place, in which the divine services willbe performed 
by clergy directly subordinate tothe Synod of Bishops. 


On the same date, we heard: The request of the Most Reverend 
‘Archbishop Mark of Great Britain to deprive German Voltsak of the 
tank of deacon. See separate Protocol No. 708. 


We resolved: To confirm Protocol No 708 of the Synod of Bishops. 


On the same date, we heard: The letter of Metropolitan Cyprian of 
(Oropos and Fili, in which he expresses regret over the decision ofthe 
Council of Bishops of the Russian Orthodox Church Abroad not to 
enter into eucharistic communion at the present time with his Old 
Calendar Church. He enumerates a series of sad consequences which, 
inhis opinion, could result from our decision not to enter into brotherly 
‘mutual relations with the flock of his jurisdiction. 

We resolved: To respond to Metropolitan Cyprian that the Synod of 
Bishops, on attentively familiarizing itself with his letter, has taken his 
letter into account and has appointed a committee, which must present 
‘report to the Synod of Bishops and the Council of Bishops on the 
question of establishing eucharistic communion between the two 
Churches. 


Onthe same date, we heard: The communication of the Most Reverend 
Archbishop Mark on the state of health of the Most Reverend Arch- 
bishop Antony, of Geneva and Western Europe, who sailing. Vladyka 
‘Antony thinks that Protopriest Igor Dulgov ought tobe chosen asahelp 
for him (and a successor). 

Further, Archbishop Mark related about the difficult situation of the 
Diocese of Austria, where only one aged priest remains, 

‘Then, Archbishop Mark reported about his visto Russia to conduct 
‘examinations for correspondence students of theological courses. He 
examined approximately 100 persons in Moscow and nd 
‘was pleasantly satisfied at the preparation and progress of those 
studying. 

We resolved: To take under consideration the communication of the 
Most Reverend Archbishop Mark, and to thank him for the labors tied 
with conducting theological correspondence courses in Russia, 


On 22 July/4 August 1993, we heard: The oral report of the attorneys 
E.S, Zezulina and David Martin concerning the progress ofthe arbitra- 
tion in Jerusalem in the case of the Orthodox Palestine Society's 
roperty 

We resolved: To take under consideration the report of the Synodal 
attorneys, who set forth in comparative detail the progress of the work 
conducted by them. 


(Onthe same date, we heard: About the new law ofthe Russian Federation 
(on religious freedom, which requires foreign religious organizations 
register witha special state commission, inthis way limiting the activities of 
these organizations in Russa. Article 1S ofthis aw states: “Representatives 
of foreign religious organizations and individual religious activists not 
possessing the citizenship ofthe Russian Federation, and likewise directors 
and ministers of Russian religious organizations, appointed (confirmed) by 
foreign religious organizations, have the right to carry out their activity 
following state accreditation... The independent activity offoreigneligious 

and individual religious activists not 
possessing the citizenship of the Russian Federation, including religious- 
‘missionary, publishing and publcity-propagandist [organizations] on the 
territory ofthe Russian Federation isnotallowed.” How thisnew law affects 
the parishes ofthe Russian Orthodox Church Abroad or the clerics of the 
Russian Church Abroad who travel to Russia from abroad istillnot known, 


We resolved: To study this question, and depending on this to take 
necessary steps. 


On the same date, we heard: The oral report of Princess Irina 
Sergeevna Bagration-Mukhransky, President of the American Section 
‘ofthe Orthodox Palestine Society, and Xenia Georgievna Woyevodsky, 
‘Secretary of the same Section, on the presence of various problems in 
the life of the monasteries in the Holy Land. It is imperative that 
Russian women enter the Eleon Convent in order to preserve the 
Russian character and traditions of this convent. 

Likewise its necessary thatthe Mission and monasteries regularly 
present an annual report, indicating their income and expenses. With- 
ut sucha financial impossible o undertake collections 
of money in the diaspora for the needs of the Mission and the 
‘monasteries. 

Further, we heard the letter of Abbess Juliania, Superior of the 
‘Ascension Convent on Eleon, concerning the state of the convent. 


We resolved: 

1, To impart instructions to Igumen Nicholas (luhosh) regarding the 
Jimits of his authority as Chief of the Russian Mission (RSM) 
in Jerusalem, especially regarding non-interference in the internal 
affairs of the convents which have their own abbess-superiors, who 
‘must decide such questions themselves. 

2, To propose to Igumen Nicholas, Chief of the Mission, that the 
chancellery of the Mission be moved to Bethany, where the brethren of 
the mission should operate it. 

3. To endeavor to resetle the brethren of the Mission in Bethany or 
Jericho, orto try to acquire or rent a house outside the convents, where 
the brethren of the Mission and male workers or employees of the 
Mission could live. 


(On 23 July/S August 1993, we heard: The oral report of Igumen Nicholas, 
Chief of the RSM (Russian Spiritual Mission] in Jerusalem, on he state of 
‘our monasteries inthe Holy Land. In Hebron, the municipality is requiring 
that the Mission give apiece of land the width of one meter along the border 
‘four land for the construction of aroad. The neighbors re refusingto give 
up their meter forthe road and are insisting that we give up one additional 
meter forthe road. Ikisimperative to complete the construction ofthe wall, 
50 that there would be no further encroachments on the territory of the 
monastery. 

Hiieromonk Joseph (Kipermann), a cleric of the German Diocese, 
has settled in Hebron. 

A large crack has formed in the wall ofthe Ascension church on Eleon, 
‘and it is imperative to carry out a renovation ofthe church quickly. 


We resolved: 

1. To request the Chief of the RSM to complain to the municipal 
‘government of the city of Hebron concerning the demands ofthe Arab 
neighbors of the Monastery of the Holy Forefathers, with the aim that 
the municipal government would equitably resolve this matter. 

2. To summon a specialist for determining the cause ofthe crack in the 
‘wall of the Eleon church and to make an estimate of the essential 
renovation work. 

3. To assign Hieromonk Joseph (Ki 
Monastery of the Holy Forefathers in 
4, To appeal to our faithful with a request to contribute toward the 
‘completion of the wal in Hebron where our holy shrines — the Oak 
‘of Mamre and the Church of the Holy Forefathers — are located. 


3) to the clergy of the 


On the same date, we deliberated: Over the situation in the Diocese 
of Australia-New Zealand. The memoranda of Protopriest Michael 
Konstantinoff and Priest Alexander Morozov were heard. 
Weresolved: Torelease the Most Reverend Bishop Daniel of Ere from 
the responsibility of Temporary Administrator of the Diocese of 
‘Australia-New Zealand. 

2, To confirm Protopriest John Stukacz as Temporary Administrator 
of the Diocese of Australia-New Zealand in direct subordination tothe 
President of the Synod of Bis 

3. Toconfirm the membership of the Diocesan Council ofthe Diocese 
‘of Australia-New Zealand, elected atthe last Diocesan Assembly, for 
the period of time until the next Diocesan Assembly. 


4, To find a candidate immediately for the post of ruling hierarch of 
the Diocese of Australia-New Zealand. 


On the same date, we heard: The report of Priest Peter Holodny, 
‘Treasurer of the Synod of Bishops, on the financial position of the 
‘Synod. He is proposing certain measures for correcting the financial 
position of the Synod, the first of which is the reduction of expenses. 
In order to raise income, the Synodal candle factory should be put in 
order, the activity ofthe Synodal bookstore should be developed and 
the list of addresses of contributors for church needs should be 
increased. 

Weresolved: To take under consideration the report of the Synodal 
‘Treasurer and to take measures in order to bring into effect those 
matters which were noted in his report. 


The same date, we heard: The memorandum of the Auditing 
‘Committee on the state of the Synodal candle factory in the city of 
Glen Cove. 

We resolved: 

1, Inaccordance with the report ofthe Auditing Committee, torelease 
Priest Alexey Mikrikov from the following duties: a) manager ofthe 
Synodal candle factory, b) worker at the Synodal candle factory, and 
‘) manager of the building. 

2. To charge the Treasurer of the Synod of Bishops to take over all 
the bookkeeping and finances of the Synodal candle factory. 

3. To separate the administration of the Synodal candle factory from 
‘those performing the work of preparing candles, transferring it tothe 
‘Synodal bookstore. 

4, Topropose tothe parish of the Ascension Cathedral tha they support 
their rector, paying his expenses for housing, insurance, tc. 

5. To rescind the directive of the Diocese of Eastem America and 
New York, dated 13/26 October 1992, and to appoint the Synodal 
‘Treasureras “Administrator of Synodal immovable Property”, charg 
ing him to conclude monetary agreements with the parish and the 
tenants for their continued residence there. 

6, To move the Synodal candle factory to the premises beneath the 
small house in Glen Cove in order thus to reduce the expenses for 
instirance; to increase the inventory of wax candles. 

7. Depending on the net income from the Synodal candle factory, to 
send a payment each month to the Synod from this income. 


On 24 July/6 August 1993, we heard: The appeal of Metropolitan 
Viasie, Chief Hierarch of the Rumanian Orthodox Old Calendar 
‘Church, in which he requests the Synod to reconsider its decision not 
to enter into eucharistic communion with the Greek Old Calendar 
Synod of Metropolitan Cyprian of Oropos and Fili. 

‘We resolved: To take under consideration the letter of the Very Most 
Reverend Metropolitan Viasie. 


(On the same date we heard: ‘The written appeal of Bishop Photius of 
‘Triads, of the Bulgarian Orthodox Old Calendar Diocese, in which he 
petitions for the establishment of eucharistic communion between his 
diocese and the Russian Orthodox Church Abroad. However, since he 
‘was placed on the hierarchical catheda by the Synod of Metropolitan 
Cyprian, he is hoping that this matter will be resolved in inseparable 
connection with the question of establishing full canonical communion 
with the Greek Synod of Metropolitan Cyprian. 

Weresolved: To give heed tothe appeal ofthe Most Reverend Bishop 
Photius and to inform him by letter of the creation of a committee 
‘which wil study the question concerning relations withthe Greek Old 
Calendar Synod of Metropolitan Cyprian. 


(On the same date, we heard: The written appeal to the Synod from 
‘Tamara Evgenievna Skorodumov, niece of the ever-memorable 
Archbishop Joasaph (Skorodumov), who labored for many years in 
the archpastoral field in Canada and Argentina. Tamara Evgenievna 
‘Skorodumov is 72 years old. She isa pensioner, is disabled, and lives 
inthe city of Saint Petersburg. She is petitioning tobe granted asmall 
ppension-allowance, in memory of Archbishop Joasaph, in view ofthe 
difficult conditions of her life. 

‘The Very Most Reverend Metropolitan Vitaly indicates that he, as 
the suocessor of Archbishop Joasaph on the cathedra of the Canadian 
Diocese, will provide her the help for which she sasking and likewise 
‘humanitarian assistance . 

We resolved: To thank the President for his decision to render 
assistance as feasible to Tamara Evgenievna Skorodomov, 


On the same date, we heard: The epistie of Alexius Il, Patriarch of 
Moscow, and the Synod of the Moscow Patriarchate on the occasion 
of the 75th anniversary ofthe slaying of Emperor Nicholas Ml and his 
family. In the episteit speaks of the people’s sin of regicide with an 
appeal for repentance by all the children of the Russian Church, 
Likewise there is mentioned that the Moscow Patriarchate sincerely 
is striving to revive spiritual communion with the Russian Church 
Abroad, which already has glorified the Royal Martyrs. 

‘Note: The holy Passion-bearers and Royal Martyrs were 

‘lorified by the Russian Orthodox Church Abroad with the 

‘assembly of New-Martyrs and Confessors of Russia in 1981. 
We resolved: Having attentively listened to the epistle of the 
Patriarch of Moscow, Alexius II, on the occasion of the 75th anniver- 
sary of the slaying of the Royal Family, the members ofthe Synod of 
Bishops note with satisfaction, and with hope for the healing of the 
heavy wounds inflicted on the body of the Russian Orthodox Church 
by godless Communism, the decision of the Moscow P 
sont the Tsr-Martyt Nicholas I and bis Most August 
the assembly of the New-Martyrs of Russia — those, according tothe 
word of the Apostle Paul, of whom the whole world is not worthy, 
However, as an open blasphemy and profanation of holiness, it is 
painfully ealized by usandby our whole much-suffering people, that 
at the walls of the sacred Moscow Kremlin there sill stands the 
mausoleum with the mummy of Lenin, the author of the Russian 
Golgotha. 
On the same date, we deliberated: Over the establishment of 
<eaneries on the territory of the Russian Orthodox Free Church. 


We resolved: For the next session ofthe Synod, to study the matter 
deaneriesonthe territory ofthe Russian Church forthe 
‘more convenient administration of our parishes there. 


On the same date, we deliberated: Over the date of the next session 
(of the Synod of Bishops. 

We resolved: To have the session of the Synod of Bishops in the city 
‘of Montreal, Canada (immediately following the pastoral conference 
in the city of Toronto) from 16/29 October through 20 October/4 
November of this year. 


‘The session ended at one o'clock in the afternoon with the singing of 
the prayer “It is truly meet”. 


Translated from Tserkovnaja Zhizn’ (Church Life), the official 
‘Publication of the Synod of Bishops of the Russian Orthodax Church 
‘Abroad, Numbers 3-4, May-June-July-August, 1993, pages 9-21. 
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More Music of the Bible Revealed... 
for those who were as excited as we were by the remark- 
able reconstruction of the chant notation of the Hebrew 
Bible, we have unearthed three more volumes, These are 
of greater playing time than the first “sampler” volume, 
and just as beautiful. See right-hand column below (or 
more detailed description in the new catalog). 
And from the Orthodox days of the West. 
several more compact discs of early Roman and Gregorian 
chant (right-hand column below) and, from St. Hilarion’s 
Press, an annual Calendar (similar in scope to the com- 
memorations portion of our own Church Calendar and 
Typicon), yet another volume in the liturgical series, con- 
taining the blessings particular to various festal seasons 
which form part of the Liturgy, and a brief essay on Fasts 
‘The second volume in the Anglo: 


mail: 


Please send me the following: 
O17 .. The Divine Liturgy (hdbd) @ ... $10.00 . 
D022... Complete musical service for Pascha . 40.00 .. 
O19 Music for the 
snsonne Liturgy of the Presanctified Gifts .. 12.00... 
D020 .. The Eleven Evangelical Stichera, music, 
‘w/ texts ofthe exapostlasia & ther theotokia 12.00 
DO2L .. Music for a Pannykhid «nner 10,00 
1024 ” Music for the Typica during Lent .. 1.00 
1023 . The Paschal Canon, musical setting... 15.00 
R231 .. Weekday Octoechos, Tone VI. 18,00 
TMuminatedillustrated Scripture ‘King James Version) 
— R220. The Illustrated Gi 25.00 
= R222. The Epistles of St. 
R223 2 The Book of Psalms. 
R225 .. The Hhuminated Gospel 


Tt 


(of St Manthew’ $0.00 .. 


The St. John of Kronstadt Press Bookservice 
1180 Orthodox Way, yi Liberty TN 37095 USA 
phone/FAX: 615/336-5239 (9AM-9P! 


Very special books of Scripture... 
‘The illustrated volumes of the Epistles of St. Paul & Psalms 
ate similar in format (all are the same size, small books) and layout, 
‘but each is quite distinct in the character of the illustrations used. The 
Gospel of St. Matthew isin very large format, with fully Byzantine 
iconography and illumination. All are worthy complements for one’s 
‘own spiritual life, or gift-giving. 

Man does not live by bread alone... 

but in order to live an Orthodox life in this world, itis necessary to 
give some attention to the practical details, Otherwise, we simply 
wind up accepting the world’s ways, for lack of knowing about 
anything more appropriate. The More-with-Less Cookbook comes 
to us from the Mennonite tradition, and offers many useful sug- 
gestions Orthodox Christians would do well to heed. The Nature 
Doctor offers a sound basis for an approach to health which m: 
make it less often necessary to figure out how to deal appropri- 
ately with illness (and offers some home-bres 

when the goin 


’M Central Time) 


New compact discs: 
‘A509 ~ aks ofDvidin Biba Htrew Chart 23.00... 
‘AS10 «. Song of Songs 
ASLL 

ASI2 
ASI4 
ASIS 
AS16 


Mass of St. Marcel:Old Roman e 
Gregorian Chants in a Village Church 2.00 — 


‘Anglo-Saxon Christmas Music ..m. 20 
Gregorian: Like the Sun in His Orb.» 20. 


Please ship to: 

Acct. (same as your Living Orthodoxy subscriber) 
Name: 

Address: 


The Orthodox tradition of Western Europe... 
_ M045 . St. Hilarion Calendar 1994 
(Wester Orthodox calendar of sits & feass) 


City/State/Z1P: 


R232... Westminster Benedictional 


= R219 .. Anglo-Saxon Saints, vol. I 
Orthodox Christian teaching and living.. 
R221 ...On the Prayer of Jesus (Bp. Ignatius 
Brianchaninov, trans. Fr. Lazarus Moore)... 12.00 .. 
R235 .. Illness & Cure of the Sou! 
swawsnu- i the Orthodox Tradition 16.00 


pit 
R227 .. The Apostolic Fathers 

(trans /ed. Lightfoot, hardbound)... 
Useful for the practical Orthodox life. 


Tew cassette tapes: 
‘AOIG .. Katina: The Winds & The Sea 
nnn (S$ tape, modem Ortbodox folk sang) 10.00... 
‘AOT7 On the Upbringng of Children 

sudiobook, by Bishop Irenews).17.00 

98 St. Herman Pilgrimage Lectures 
sonanee (Aetape Set, Shelf-C28€d) neve 25.00 
‘Subtotal (to next column) « 


For this order, costs as follows: 
For books, tapes & CDs: 
P&H (within US): up to $50, add $5; up to 
$100, add $8; over $100, add 8%: 
iutside US, up to $100, add $2; over $100 add 2% 
Please enter prepublication orders for: 
copies of the 1994-5 Church Directory @ $12 ea. 
Outside US, add $2.50 for ist copy, 1 ea. ad 
__ Comprehensive descriptive book & Menaion catalog 
@SS (free with order for $50+) 
_ Comprehensive list of liturgical music 
@ $2 (free with order for any music title) 
Please enter/extend my subscription to Living Orthodaxy 
for] year(6isues) @S1S { ]2 yeas (12 sues) @ 828 
[13 years @ $40 [ ] Lifetime @ $500 
(nein subserbers exp? for akira portage cs) 
‘TOTAL AMOUNT REMITTED (USS): 


224pp, 8.5x11, comb-bound, Music arranged by Dr. Timothy 
Clader, Order #D022, $40/copy plus P&H. 


A long time coming, but it is finally here... 
the first ever genuine catalog from the Press. 


But this is more than just a catalog... we have worked 
Jong to prepare a volume which will assist anyone, 
whether longtime Orthodox, or new convert, or inter- 
ested inquirer, in making wise selections of books. 


All 60 pages of this Guide feature brief descriptive es- 
says of books, church music disks and tapes, and re- 
corded books on tape. Each item has been carefully 
chosen for its value for an Orthodox life. Look here, 
topically arranged, for books on prayer, on the history 
of the Church... and for more mundane things too, like 
cookbooks and information concerning burial regula- 
tions in the various states. 


‘This is a book to spend some time with, and one to keep 
as a ready reference. Get your copy now... the $5.00 
you send ($8.00 if you are outside the US & Canada, so 
we can send it airmail) will be money well spent... 
especially since you will find a $5 coupon for use on a 
future book order enclosed! 


More liturgical music settings now available... 


Music for the Divine Liturgy of the Presanctified, #D019, 
‘T3pp., 8.5x11 comb-bound, $12 + P&H. 

‘The Eleven Evangelical Stichera, as well as texts for the 
eleven exapostilaria of Sunday Matins, and their 
theotokia, #D020, S7pp, comb-bound, $12 + P&H. 

‘The Music for a Pannykhida, complete service with mu- 
sic, #D021, S9pp, 8.5x11, comb-bound, $10 + P&H. 

The Paschal Canon, as chanted during the period from 
Pascha to Pentecost, 97pp, 8.5x11, comb-bound, #D023, 
$15 + P&H. 

«and much more. The more popular titles are all 

in the new general Catalog; a comprehensive 

listing of liturgical music only is also available, free 
with your order for liturgical music, or for $2 if re- 
quested separately. 


Long awaited... 


and sold out before we could even get this to press, but we 
hope to have more copies soon. Place your order now 
to be assured of having it before it is needed again... 

‘Tone VI of the Daily Octoechos from the Monastery of the 
Veil. Stock# R231, $18 + P&H. 


St. John 
of Kronstadt 
Press Bookservice... 
Guide to Soul Food 


